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dar accecocn.

Guide wa in the straight path:
the gath of those whom "Thow hast Slesaed,
wal of thode agacnsl whawe Thaw ant cnathiul,

war af fhade cen ane adtray.
e fesfe e st e

e g e
#

O rttiah! Send Yoar blessings ta the head of
Yaun Wessengers and the tast of
Yowr Proplicts,
Weclinmmad and fis gune and cleansed gragensy.
sPlsa send Ynun Blesaings ta all Yaun
Propliets and Envagys.
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The Meaning of Imamah & Khilafah

m,z L‘ Tmameh (Ll N Literally means ‘The Leadership’,
Alf (Yl Means “The Leader’. In Islamic terminalogy
Al- Imamfl‘l. t{lmamate) means ‘Universal anthority inall religious
and secalar affairs, in succession to the Prophet™. Al-fmam means
‘The man who, in succession o the Prophet, has the right 1o the
absolute command of the Muslims in all religious und secular
affairs’,

The word ‘'man’ signifies that a female cannot be an Imam,
‘Absolute command’ excludes those who lead in the prayers: they
are also called “Tmam of the pravers’, but they do not have absolure
autherity. ‘ln succession to the Prophet” denotes the difference
between 4 Prophet and an Tmam. The Tmam enjoys this authoricy
not directly, but as the successor of the Prophet.

The word “Al-Khilafeh (u'}l.—i-l] means “Succession’ and
‘Al-Kheleefeh (i3l A1 means ‘The Successor’, In Islamic
terminology WA Khilafeh' and “Al-Ehelecfeh’practically signify the
Same meanings as Al-fmamen’ and ‘ALimam’ respectively

AJ"—Wim}Ifh (a5 L.'a_,II‘] means The Exceutorship of the will’, und
LA W W means ‘The Executor of the wills Theil
simificamce in IfgaML!‘i“m‘i writings @5 the same as that of A-Khidafeh'
(caliphate) and "Al-Khelegfeh' (caliph).

Is it interesting 10 note that many previous prophets were also
the caliphs of thoir predecessor prophets, thus they were "Nahi® and
‘Kheleefeh' bothy while other prophets (who brought new
‘Shari‘ah"*were not caliphs of any previous prophets. Also there
were those who were caliphs of the prophets bul no

prophets themselves.

The guestion of ITmamate and caliphatc has torn the Muoslim

community apart and has alfected the thinking and
philosophy of the different groups so tremendously that even the
helief in Allah (Al-Tawheed) and the Prophets (Al Nabuwwwah)

oAl allomah ARG al-bobul Hodi dshar, Englivh panstogon. WM
Miller, p&edy Mughmiveah: Falsafar lamiveat, p 392
2 Sacred Law of fadam,



8  Imamate

could not be safe from this divergence of views,

This is the most debated subject of Islamic theology, Muslims
have written thousands upon thousands of books on caliphate. The
problem before me is not what to write; it is what not o write. In a
small work such as this, one cannot touch on all the various HRpPCCts
of this subject, let alone go into details on even those topics which
are described therein. This provides only a brief outline ol the
differences regarding the caliphate.

It may be of help 10 mention here that reparding this question,
the Muslims are divided into two sects:

1. The Sunnis who believe that Abu Bakr was the first caliph of
the Holy Prophetisa ) of lslam,

2. The Shi‘as who helieve that Aliibn Abi Taliba.s.) was the
first Imam and caliph.

This fundamental difference has led (o other differences which
shall be described in the following chapters,

summary of Difierences

(@he Haoly Prophet has said in a Hadith which has been
accepled by all sccts of Islam:

«lly Unmah'will shortly break up into seventy-three sccts, all
of which shall be condemned excepl ones,'#

The seekers of salvation have always made untiring efforts 1o

inguire into the matler (o discover the right course - the path to
subvation, and indeed il is necessary for every man to take reason as
his guide, try his best in this matter and never despair of attaining
the truth. But this can only be possible when he has a clear view of
the radical differences belore him, and discarding all hias and
prejudices, examines the points at issue with thoughtful mind,
I Preople, comituniy...eic.
2 Al-Ehateeh At-Tahreest Miohkane! Mavabeeh, Englinh transfafion  fames
Bobgon, vall, pd5; Al-Majlesi oy collected, in o complete chaper, traditions
ter thix gffecr i Bkl dAnwar, vol XXV, ppe2-30; AL Chomani, Sheilch Abbas:
Safinarul Bihar, volll, pp 3596,
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always praving 1o Allah to lead him in the right path.

For this reason, [ propose to brielly mention here the
important differences and conflicts together with the arguments and
reasonings of each sect, in order o ficilitate the path of inguiry. The
main questions are;

1. Does it lie with Allah o appoint a Prophet’s successor or 18
it the duty of the Ummah 1o appoint whomsoever they please as
successor to the Prophet!

2. In the latter case, did Allah or the Prophet place in the
hands of the Ummah any systematic code containing the rules and
procedures for the appoiniment of a valiph, or did the Ummah by
their unanimous consent before appointing a caliph, prepare a set of
rules 1o which they adhered (subsequently), or did the Upmah act
aecording to what they thought expedient at the time and aceording
Lo the apportunity

at their disposal? Had they the right w act as they did?

3. Does reason and Divine Law demand the existence of any
qualifications and conditions in an Tmam and a caliph? If so, what
are they?

4. Did the Prophel of Islam appoint snyone a5 His caliph and
successor or not? IF he did so, who was it? If not, why?

3. After the Prophet's death, who was recognized 1o he His
caliph and 3id he possess the qualifications necessary for a caliph?

Dasic Difference

:HJ t will save Hme if we explain ai the outset the basic cause
of the differences concerning the natore and character of the
Imamate and caliphate. What is the primary characteristic of the
Imamare? Is an lmam, lirst and foremost, the ruler of a kingdom ?
Or is he the representative of Allah and vicegerent of the Prophet?

As the Imamate and caliphate is generally accepted as the
successorship of the Prophet, the above questions cannot be
answered until a decision is made on the basic characteristics of a
prophet. We must decide whether a prophet is the ruler of a
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kingdom or the representative of Allah.

In the history of Islam, we find a proup which viewed the
mission of the Holy Prophet as an attempt 1o establish a kingdom.
Their outlook was material; their ideas were wealth, heauty und
power. They, naturally, ascribed the same motives 1o the Holy
Prophet,

“Utbah ihn Rabi‘ah, the father-in-Law of Abu Sulyan, was sen!
i the Haly Prophet w convey the message of the Quraish:

aMohammad! If you desire power and prestige, we will make
vou the overlord of Mecea, Do vou desire marriage into a noble
family? You may have the hand of the fairest maiden in the land.
Do you desire hoards of silver and gald? We can provide vou with
all these and even more, Bul vou must forsake these offensive
preachings which discredit our forelathers who worshipped these
deiticss

The Quraish were almost certain that Mohammads e ) would
respond favourably 1o this offer. But the Holy Prophet recited surih
41 in reply which, inter alia, contained the following warning:

@3 ,45 lb dhelis Jhe Thels (55550 ) 1 Dol e

"Bur if they furn away, then vy, 'l wam you of a thunderbolt fike
to the thunderbolt of ‘Ad and Thamue ™./

“Uthah was overwhelmed by this clear warning, He did not
accept Islam, but advised the Quraish to leave Muh ammad . )
alone to see how he will fare with other tribes. The Qurash claimed
that 'Uthah was also bewitched by Muhammad fea )/

Thus he wanted to leave Muhammadiea ) to other tribes. On
the other hand when the Haly Prophetir.e. j emigrated o Medina
and the Quraish waged war after another, the rest tribes thought it
advisable to leave Muhammads.« ) 10 his own tribe.'Amr ihn
Salamah, & companion of the Holy Propheifsa ),

states,"The Arabs were waiting for the Quraish to accept Ivtam.
They used to say that Muhammad{s.a.) should be left 1o hiy own

P
I Ihn Hisham: Av-Sieak An-Mabawispah, voll, pp 334



Imamate 11

people. If ke would emerge victoriows aver them, he war undoubiedly a
friue prophet. When Mecca was conguered, all the tribes hastened to
accept Islam® 11

Therefore, and according to them, viclory was Lthe criterion of
truth! If Muhammad(s.e) would have been defeated, he would have
been considered a liar!|

The view that this sacred mission was nothing but 4 worldly
affair was repeated annovnced by Abu Sufvan and his clan,

At the time of the fall of Mecea, Abu Sufyan left Mecca to
discern the strength of the Muslim army, He was seen by the uncle
of the Prophetys.a )}, Al-Abbas, who took him to the Holy
Prophet(s.a } and advised the Prophetis.a.) that he be given
protection and shown respect, aiming that he may accept [slam,

To summarize the event, Al-Abbas took Abu Sufyan for a
review of the Islamic army, He pointed out to Abu Safyan eminenl
personalities from every chin who were present in the army. In the
meantime, the Holy Prophet{s.a | passed with his group which was in
green uniform. Abo Sufyan cried out,"2 Abbas! Verily vour nephew
has acuired guite o kingdom!®. Al-Abbas said"Woe unte thee! This iy
not kingship; this is Prophethood" Y

Here, we see two opposing views in clear contrast, Abu Sufyan
never changed his views, When Othman became caliph, Abu Sufyan
came to him and advised,"O children of Umayyah! Now thar this
Kingdom hax come fo you, play with it ay the children play with a hall,
and pasy it from one to ancher (0 your clan. This (5 g reality; we do
not know whether there is a paradise or hell or not* 1Y

Then he went 10 Uhud and kicked at the grave of Hamzah (the
Holy Prophet’s uncle), and said:" Abn Yala! See thar the kamgdamm

I ALBubdvart: As-Sakih, vol ¥, p 191 fha Kuthayyie: ALBidayah wal Nilayak
vl 1 pdil

2 Abwl Fidea: Al-Mulhtasar, voll, pp 1434 AYa'goobi: Ar-Tenkh vel ],
P

3 Ibn Abdil Barr: Aldswab, valll) p 679 thn Abil Hudeed quotes the fas
sentence af followseBy. Him in whose name Abu Sufvan swears. there iy
neither  punishmeni  rov  reckoning,  neither Garden nor Fird,  nelther
Rewrection nor Day of fudpments, (Vide ki Shorh Natgif Batagha, vol T
pad
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which you fought against has at last come ro uy",/!)
The same views were inherited by his grandson, Yazeed, who
said: .
Thers s 5 P

Banu Hashim baxked in the kongdony b after all
there was neither news nor revelation at alll?!

If that {s the view held by any Muslin, then he s bound to
eguate the Imamate with rulership. According 10 such thinking, the
primary function of the Prophet was kingship, and, therefore,
anyone holding the reins af power was the righlul successor of the
Haoly Prophetisa.).

But the problem arises in that more than ninety percent of the
prophets did not have political power; and most of them were
persecuted and apparently helpless victims of the political powers of
theit times. Their glory was not ol crown and throne; it was of
marlyrdom and suffering, [f the primary characteristic of
prophethood is political power and rulership, then perhaps not even
S0 (out of 124000) prophets would retain their divine title as nabi
{prophet).

Thus, it is crystalclear that the main characteristic of the Haoly
Prophetisa ) was nol that he had any pnliiica] power, but that he
was the Representative of Allah, and that representation was not
bestowed upon om him by his people; it was given 10 him by Allah
Himself,

Likewise, his successor's chicl characteristic cannot be political
power; but the fact that he was the Representative of Allah, and
that representation can never be bestowed upon anyone by his
people; it must come from Allah Himself. In short, if an [mam is to
represent Allah, he must be appuinted by Allah.

{ b Alel Hadeed: opocit, vel XV, pd 36,
3 Sihi Thnil Jawzi: Tathidrah, ed, SMS. Bahr! Uloom, p261 At-Tabarl
At-Tareekh, vol XTI, p.2174.
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The System of IJslamic Leadership

(@Ihere was a lime when monartchy was the only system of
government known to the people, Al that time the Muslim scholars
used fo glorify monarchs and monarchy by saying, " b Hlkl__£0
o Ul(The king is the shadow of Allah), as though Allah has 4
shadow! Now in modern times, democracy is in vosue and the Sunni
scholars are never tired of asserting in hundereds and thowsands of
articles, books and treatises, that the Islamic system of government
is based upon democracy. They even go so fast as o claim that
democracy was established by Islam, forgetting the city-republics of
Greece. In the second halfl of this century, socialism and communisn
had gained hold of the undeveloped and developing countries; and [
am not surprised to hear from many well-meaning Muslim scholars
tirclessly asserting that Islam teaches and creates socialism, Some
people in Pakistan and elsewhere have invented the slogan of
"Tslamic socialism”™. What this "Islamic socialism" means, [ do not
know. But I would not be surprised if within ten or twenty years
these very people would start claiming that Tslam teaches
communism!

All this "changing with the wind” is making a mockery of the
Islamic system of leadership. Some time ago in a gathering of
Muslims in an African country, in which the president of the
country was the guest of honour, a Muslim leader stated that Islam
taught to "Obey Allah, obey the Apostle and your rulers". In his reply,
the president (who incidently, was a staunch Roman Catholic) said
that he appreciated very much the wisdom of the commandment to
abey Allah and the Apostle of Allah; but he could not understand
the logic behind the order

Lo obey "your rulers”. What if a ruler is unjust and a tyrant?!
Does Islam enjoin Muslims to obey him passively without
resistance?

This intelligent question demands an intellipent reply. It cannot
be regarded lightly. The fact is that the person who invited hat
criticism, did so because of his misinterpretation of the Holy
Qur'an,

Let us examine the system of Islamic leadership. Is it
democratic? The best definition of democracy was piven by
Abraham Lincoln (the 16th US, president «1861-65») when he said
that democracy was "The governmenr of the People, by the people and
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for the peaple”.

Bul ip Islam it is not the government "of the people"; it the
"rovernment of Allap". How do people govern themselves? They
povern themselves by making their own laws; in Islam laws are made
not by the people, but by Allah; these laws are promulgated not by
the consent and deeree of the people, but by the Prophet(s.a. ), by
the command of Allah. The people have no say in legislation; they
are required to follow, not 10 make any cComment or suggestion
about those laws and legislations:

Eolgta owod T AL f i
Sl ad %0 b Tl e n AT (s 51 305 ca Bl G L3R
: o il

“And ir v ned for a believer, man or woman when Allah and Hix
Messenger have decreed o matter to have the choice in the affiar”!!)

Coming 10 the phrase ‘by the people’, let us now consider how
people govern themselves. They do so by electing their own rulers.
The Holy Praphet(va ), who was the supreme

excculive, judiciul and overall authorilty of the Islamic
government, was nol elected by the people. In fact, had the people
of Mecea been allowed 1o exercize their cholee, they would have
elected erther “Urwah ibn Mas‘ood (of Ta-if), or Al-Mwaleed ibn
Al-Mughirah (of Mecat) as the prophet of Allah! According 1o the
Haly Qur'an,

ot Gl e o5 Jo BT3B 0591650

"And they say, ' Why was this Cur'an not sent dawn upon some
man - af momeni in the o cities"(#

Su, the the Holy Prophetiwe) was not only the Supreme Head
of the Islamic State appointed without the consultation of the
people, but in fact it was done against their expressed wishes. The
Holy Prophetfs.a ) is the highest authority of [slam: He combines in

d Haly Qurga: 33036,

2 Holy Qurian: 4331 <lar the explanation of "man of moment”, see
As-Sopoon; Lubahunrogoo! fi Asbabimnozool, prived with Tofveernd Jolalayn,
D 200, 640 =
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his person all the functions of legislative, executive and jucial
branches of the povernment; and He was not elected by the peaple.

Therefore, 1slam is neither the government of the people nor by
the people. There is no legisiation by the people; and the executive
and judiciary is not responsible to the people, nor is it, for that
matter, a government ‘for the people’,

The Tslamic system, from the beginning to the end, is 'for
Allah’, Everything must be done ‘for Allah’; il it is done *for the
people’, it is termed ‘hidden polyheism’. Whatever you do - whether
it is prayer or charity, social service or family function, obedience to
parents ot love of neighbour, leading in prayer or deciding a case,
entering into war or concluding 4 peace - must be done "qurbatan
tlallak” (as an approach 1o God), to gain the pleasure of Allah. In
Tslam, cverything is for Allah.

Briefly, the Islamic form of government is the government of
Allah, by the representative of Allah, to gain the pleasure of Allah.

gy dzad) WO N5 AT SRS GG
"And I have noi created jinn and mankind except fo serve Me"!)
It 3 theocracy, and it is the nature and characteristic of [slamic

leadership, and how if affects the meaning of the above verse
concerning ‘obedience’ shall be seen in later chapters,

O Ok EE W

1 Holy Ourtan: 51056,
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The Recessity of Imamate & The
Qualificafions of Ain Jmam

Necessity of Imamate:

o
(;’Jj' tom the Shi‘ite point of view, the institution of lamamie
is necessary, according 1o reason. Tt is lutf{grace) of Allah which
brings the creature towards obedience and keeps him away from
disobedience, without compelling, in any way. It has been proved in
the Shi‘ite theology that lutf is incumbent on Allah. When Allah
thut mun to do something vet is aware that man cannot do it or that
it is very difficult without His assistance, Then, if Allah does not
prowvide this assistance, e would be contracdicting His own aim.
Obwiously, such negligence is evil according 1o reason. Thercfore,
lutf is incembent on Allah,

Imamate is a lutf because as we know when men have a chief
(ra-ees) and guide (murshid) whom they obey, who avenges the
oppressed of their oppressor and restrains the oppressor, then they
draw nearer 1o righleousness and depart [rom corruption, and
because it is a lutf, it is incumbent on Allah to appoint an lmam (o
guide and lead the Ummah after the Prophet.'’

Superiority (Afdhaliyyah):

The Shi‘a believe that, like the Prophet(s.a. ), an Imam should
excel the Umrmah in all virtues, such as knowledge, bravery, piety
and charity, and should possess complete knowledge of the Divine

I Al-Allagech ALMHE ALBabel Hadi Askar, English  Transletion
WM. Miller, pp.50,60-4,
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Law. Il he does not, and this high post is entrusted to a less perfec
person when a more perfect one is available, the inferior will have
been given preference over the superior which is wrong in reason
and against Divine Justice. Therefore, no inferior person may
rcceﬁ:a Imamate from Allah when there exists a person superior o
him.

Infallibility (‘Ismah):

The second qualification is ‘Tsmah (Infallibility). If the Tmam 15
not infallible (Ma'scom) he would be lable to err and also deceive
others,?!

Firstly, in such a case, no implicit confidence may be placed in
what he says and dictates 10 us,

Secondly, an Imam is the ruler and head of the Umrmah and the
Ummah should follow him unreservedly in every matter. Now, if he
commits a sin the people would be bound to follow him in that sin
as well. The untenability of such a position is self-evident; for
obedience in sin is evil, unlawful and forbidden. Moreover, it would
mean that he should be obeyed and disobeyed al one and the same
time: that is, obedience to him would be obligatory yet forbidden,
which is

manifestly absurd.

Thirdly, if it would be possible for an Imam to commit sin it
would be the duty of other people 1o prevent him from doing so
(because it is obligatory on every Muslim to forbid other people
from unlawful acts). In such a case, the Imam will be held in
contempt; his prestige will come Lo an end instead of being the
leader of the Ummah he will become their follower, and his
Imamate will be of no use.

Fourthly, the Imam is the defender of the Divine Law and this
work cannot be entrusted to fallible hands nor can any such person
maintain it properly, For this very reason, infallibility has been
admitted to be an indispensable condition to Prophethood; and the
considerations which make it essential in the case of a prophet
malke it so in the case of an Imam and caliph as well.

I Ibid. p.69.
2 Ihid. pp.64-8.



Imamate 19

More will be said on this subject in chapter XIII (Uh! Amr
must be Ma'soom).

Appointment by Allah:

As in the case of the prophets, the above mentioned
qualifications alone are not enough to automatically make one an
Imam. Imamate is not an acquired job; it is a ‘designation’ bestowed
by Allah.)

It is for this reason that the Shi‘a Ithna ‘Ashariyyah (The
Twelvers) believe that only Allah can appoint a successor 1o the
Prophet; that the Ummak has no choice in this matter - its only
duty is to follow such a divinely-appointed Imam or caliph.

The Sunnis, on the other hand, believe that it is the duty of he
Umrngh to appoint a caliph.

Verses of The Holy Qur’an:

The following verses of the Holy Qur'an confirm the views
held by the Shi‘as:

- £ 5o P L S b gl =
b s o gl 2 51 0 S g5 ket 5l dsgm, |
*CJ.J:-J-J.".
"And thy Lord creates what soever He will and He chooses; they

have not the choice; Glory be ro Allah! High be He Exalted above that
they associate!".(2)

This clearly shows that man has no right to make any selection:

it les entirely in the hands of Allah.
Before creating Adam(as.), Allah informed the angels:

s = E

1 Ihid, p.6&
2 Haoly Cur'an: 28/68,
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*.Verily, | am serting in the earth a viceroy.."!)

and when the angels demurred politely at the scheme, their
protest was brushed aside by a curt reply:

- =t I‘-l 1 j‘
LRy (SRR
*Assuredly T know that you know not"f?!

IT the Ma ‘spom(infallible) angels were given no say in the
appointment of a caliph, how can fallible humans expect 10 tuke the
whole authority of such an appointment in their own hands?

Allah Himself appointed Prophet Dawood(as.) as caliph on the
earth:

# o313 Bl Al 013500 e
"David, behold We have appointed thee a viceray in the earth..."™!

In every cas¢ Allah atributes the appointment of the caliph or
the Imam exclusively to Himself.
Likewise, the call went to Prophet Ibraheem/as.):

L b s gl P -8 L -
G QUGN I 5555 by S G LG Gllels GIJG.#
) - ! # nd Ul
“(Allah) said"Surely { am going to make you an Imam for men."

(Ihraheem) said:"And of my offspring? He said:"My covenant will not
include the unjust "

This verse leads us to the correct answers of many important
guestions concerming Imamate.

oy Allah said:"Surely I am going to make you an Imam for men."
This shows that Imamate is a divinely-appointed status; it is beyond

T Haly Qur'an: 250,

2ind.

3 Holy Qur'an: 38/26,
4 Holy Qur'an! 21124,
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the jurisdiction of the Ummak.

LTy "My covenant will not include the unjust" This clearly
says that 4 non-Ma'soom cannot be an lmam. Logically, we may
divide mankind into four groups:

1. Those who remain unjust throughout their lives;

2. those wha are never unjust;

3. those who are unjust early in their lives but later become
just; and

4. those who are just early in their lives but later become
unjust,
Ibraheemya.s ) had too high a position to request Imamate for
the first or the fourth group. This leaves two groups (the second and
the third) which could be included in the prayer. However, Allah
rejects one of them; Le those who are unjust early in their lives but
later become just. Now there remains only one group which can
quality for Imamate - those who are never unjust throughout their
lives, i.¢ the Ma'roorms.

L) The literal translation of the last sentence is as follows:
My covenant will not reach the unjust. Note that Allah did not say,
the unjusl will not reach my covenant, because it would have
implied that it was within the power of man - albeit a just one - o
attain the status of Imamate, The present sentence does not leave
room for any such misunderstanding; it clearly shows that receiveing
Imamate is not within human jurisdiction; it is exclusively in the
hands of Allah and He gives it to whom He pleases.

Then as a general rule, it is stated:

Con s R
#... Ul § 0 T abtias e
"And We made them Imams who were to guide by Our
compand ")

When Prophet Moses{as.) wanted a vizier to help him with his
responsibilities, he did not appoint someone by his own authority.
He prayed to Allah:"And make for me a vizier from my family,

1 Holy Qur'an: 21173,
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Harcon{Aaron) iy brother"!) And Allah said:
#/o AL A2 Euiyl G

"You are indeed granted your petition, O Moses!"®

That Divine selection is made known to the Ummah th_mugh
the prophet or the preceding Imam. This declaration is called
MNass( u"—'-“- specification; determination; designation of the
succeeding Imam by the prophet or preceding Imam). An Imam
agcording to Shi‘ite belief, must be Mansoos min Allah( ;s _’,.‘a.:lll
-LLTT}, i.e, designated by Allah for that status.

Miracles:

If one has not heard Nass about a claimant of Imamate, then
the only way of ascertaining the truth is through a
miracle(Mu'jizah).

Generally speaking any man may claim that he is an Imam or a
prophet’s caliph and infallible, but a miracle is the only unfailing
test of truth in such cases. If the claimant proves a miracle also in
support of his claim, it would be admissible wihout hesitation. If he
fails to do so, it is evident that he does not possess the qualifications
required for Imamate and caliphate, and his claim would therefore
he false.

Precedent:

The Universal practive of prophets had been 1o nominate their
successors (on the command of Allah) without any interference
from the Ummah.

The history of these prophets does not offer a single instance of
a prophet’s successor being elected by a voting of his followers.
There is no reason why in the case of the successor of the last

I Holy Our'an: 2042030

2 thid 36,

3 Al-‘Altamah Al-Hilli: Al-Babul Hadi ‘Ashar, English translation WM Miller,
ket
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Prophet(s.a) this established Divine Law
should be changed Allah says:"dnd you shall never find a change
in divine practice./

Logical Reasons:

1. The same reason which prove that the appoiniment of a
prophet is a divine prerogative, prove with cqual force that the
successor of that prophet should also be appointed by Allah, An
Imam or Caliph, like the prophet, is appointed to carry on the work
of Allah; he must be responsible to Allah. If he is appointed by the
people, his first loyalty will be not for Allah, but for the people who
would be ‘the basis of his authority’, He will always try to please
people, because il they were to withdraw their confidence in him he
would losge his position. So he will not discharge the duties of
religion without fear or favour; his eves will always be o political
consideratioms. Thus, the work of Allah will suffer.

Besides, the history of Islam provides ample evidence of glaring
disregard for the tenets of religion shown by

man-appointed caliphs right from the beginning. So this
argument is not just academic; there is solid historical evidence
behind i1

2. Also, only Allah knows the inner feelings and thoughts of
man; no one else can ever know the true nature of another person,
Perhaps someone may pose as a pious and godfearing man merely
to impress his colleagues and gain some worldly henefit. Such
examples are not rare in history. Take, for example, the case of
"Abdul Melik ibn Marwan® who wsed to spend all his time in the
mosque in prayer and recitation of the Holy Qur'an. He was reciting
the Holy Qur'an when news reached him of the death of his father
and that people were waiting to pledge their allegiance to him. He
closed the Qur'an and said:"This is the parting berween me and
theef" (2}

Therefore, as the existence of qualifications which are necessary
for an Imam or Caliph can only truly be known to Allah, it is only

1 Holy Chir'an: 33)62,
2 As-Soyoori: Tareekhul Khulafua p.217,
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Allah Who can appoint an Imam or Caliph.

Jniallibility of the Imams

%ﬂw, fet us note what the Holy Qur'an says about the
Ahlut Bait(The Family Members) of the Holy Prophet(s.a ).

According to the Holy Qur'an, the following persons were
sinless and infallible at the time of the death of the Holy
Prophet(s.a ): Ali, Fatimah, Hasan, Hussein, The verse of
Tatheer(purity) reads as follows:
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"...Allah only desires to keep away abomination from you, O
People of the House! And to purify you a (thorough) purifying”.[!)

Itis universally agreed that the above-named four persons are
"People of the House" and are sinless and free from all kinds of
abomination,

The sentences before and after this verse are addresséd to the
wives of the Holy Prophet{s a.) and the pronouns therein are of
feminine gender; but the pronouns in this verse are of masculine
gender. The reason why this verse has been placed in its present
position is not difficalt to guess. The late renowned scholar
“Allamah Pooya" writes in footmote no 1857 of the translation of
the Holy Qur'an by 5.V Mir Ahmed Ali:

"The portion of thix verse relating to the divinely effecied purity of
the Holy Ahlul Bait needs a proper explanation commenting with
reference fo its correct context. Thiv portion of this verse is a separate
Ayah(verse) by itself revealed separately on parricular occasions but
Placed here as if deals with the wives of the Holy Fropher(s.o.). The
focartion of this verse here if studied properly makes ir obvious thar it
has its own significant and important purpose behind it. While the
address in the beginning of the verse is in the feminine gender - there is
the transition here in the address from the feminine fo the masculine

I Hely Qur'ane 33/33,
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gender. While referring to the consorts of the Holy Prophetiz.a.), the
pronouns also are consistently feminine. For a mixed assembly of men
and women, generally the masculine gender iv used. This rransition in
the grammatical use of the language, makes It quite obvious thar this
clause is quite a different matter used for a different group other ihan
the previous one, and hay been suitably placed here to

show a comparative position of the Ahlul Bait in contrast to the
wives af the Holy Prophet(s.a). '

Amr ibn Abi Selemeh, who was brought up by the Holy
Prophet{x.a ), relates:

"When this verse was revealed, the Holy Prophetis.a. ) was in the
house of Ummu Selemeh. At the revelation of the verse:*Vertly willeth
God to keep away impurity from you O People of the House! and He
purifieth you with the perfect purification”, the Holy Prophet(s.a.)
assembled his daughter Fatimah, Her sons Hasan and Hussein and
Her hushand, His cousin, All, and covered the group, including
Himself, with his own manile and addressing God, He said:"0 God!
These constitute my progeny! Keep them away from every kind of
irmpurity, purified with prefect purification”.

Ummu Selemeh, the righteous wife of the Holy Prophet(s.a.),
witnessing this wonderful occasion, humbly submitted to the Holy
Frophet(s.a),"0 Apostle of God! May I aise join the group? io which
the Holy Prophet(s.a.) replied,"No, remain thou in thine own place,
thow art in goodness™ " (1)

This is not the place to name the countless references
concerning this verse; still, 1 would like to quote Mawlana
Waheeduz Zaman, the famous Sunni scholar, whose translation and
commentary of the Holy Qur'an as well as his book Anwarnllughah
(a dictionary of the Holy Qur’an and a Hadith) are among the
recognized references. He writes in his commentary of the Holy
Qur’an about this verse:"Some people think thar it i especially for
those furmily members who had

binod relation with the Holy Prophet(s.a), Le, Al Fatima Hasan
and Hussein. The present translator says that the traditions which are
Saheeh(correct) and well-connected up to the Holy Praphet(s.a.),
support the same view, because when the Holy Prophet(s.a.) himself

I Holy Char'an, English tronslation 8.V Mir Almed A6, 1837 pI2s)
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has declared that this family members are only these, then to accept it
and believe in if becarmes obligatory. One maore sign of correctness of
this view is that the promouns used before and after this verse are those
for females, while in this verse are those for males..."(1!

Again he says in his Anwarullughah:"The correct view i that in
this verse of purity only these five persons are included (i.e the Haoly
Prophet s.a., Ali, Fatimah, Hasan and Hussein ), although in Arabic
usage, the word Ahlul Bait is used for wives also. Some people prove
by his verse rhat these five persons were sinless and
Ma'soom(infallible). But if not Ma'‘soom, then of course they were
surely Mahfooz(protecred from commiiting any sin or ervor)" (2!

I have quoted these two references to show that not only the
[thna ‘Asharis but the learned Sunni scholars also confirm that,
according to the rules of Arabic grammar and the correct unbroken
traditions of the Holy Prophet, only Ali, Fatima, Hasan and Hussein
are included in this verse, besides the Holy Prophet(s.a.) himself.
Also, it is clear that the view that these persons were sinless is
shared by Sunni scholars too. It is apparent that in the least they say
that if they were not infallible (theoretically) they were surely
protected from sin and error (partically).

There are many other verses and traditions testifying to

the purity( Zsmeh) of the Ahlul Bait, but the limitation of space
does not allow me (o enumerate them even briefly.

Superiority of Ali(a.s.)

9fdhu]iwah{superiurit}'} in [slam means "to deserve more
Thawab(reward) before Allah because of pood deeds".

All Muslims agree that this ‘superiority’ cannot be decided by
our own views or outlook and that there is no way to know it except
through the Qur'an or Hadith. Al-Ghazali, the famous Sunni
scholar, has writen:

"The reality of superiority iy what is before Allah; and hat is

I Wakeedur Zoman: Taficer Waheedi (on the margin of the Qurian’s
translation by the same author), para. 22, fu 7, p.549,
2 Waheeduz Zarman: Anwaradlughah, para 22 p51.
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something which cannot be known except to the Holy Prophetis.a )" /)

Most of our Sunni brethren believe that superiority was
according to the sequence of the caliphate; i.e Abu Bakr was more
superior, then ‘Umar, then Othman, then Alifax).

But this belief is not based on any proof, nor was it the belief
of all the Sunnis of early days. During the time of the Holy
Prophetys.a.), we find that such respected Companions as Salman
Al-Farsi, Abu Thar Al-Ghefari, Migdad Al-Kindi, ‘Ammar ibn
Yasir, Khabbab ibnil Artt, Jabir ibn ‘Abdillah Al-Ansari, Huthaifah
ibnil Yaman, Abu Sa‘eed Al-Khudri, Zayd ibn Argam and many
others believed that Alijas) was the most superior amongst all the
Ahlul Bait and the Companions.(®

Ahmad ibn Hanbal was once asked by his son about his views
om the subject of superiority. He said:"Abu Bakr and ‘Umar and
Othman". His son asked:"And what about Ali ihn Abi Talib?", [e
rep!fff%: "He iy from the Ahlu! Bait. Others cannot be compared with
firm",

‘Ubaydullah Amristari writes in his famous book Arjahul
Matalib:"As superiority means having more thawab', its proaf can ondy
be known fram the Ahadith(traditions ) of the Holy Prophet(s.a.}...and
if there are conflicting traditions, then the authentic traditions should
be accepted and sirong traditions should be differentiated from the
weak ones”,

"Al-'Allamah Ibn ‘Abdil Barr writes in his book
Al-Istee'ab™concerning the 4hadith which have been narrated about
the superiority of Amirul Momeneen, Alife.s ), that; ‘Tmam Ahmad

1 Al-Ghazali: Ihyea "Wloomidding Voll, .2, pio
2 thn Abdil Bayr: Aldstee’ab, vol [T, p.470

3 Al-Chindoosi: Yanabee sl Mawaddah, p. 253,
d Vollll pI115.
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ibn Hanbal, Al-Qadhi lsma‘eel ibn Is’hag, Imam Ahmad ibn Ali ibn
Shu‘ayb An-Nasa-ee and Al-Hafidh Abu Ali An-Naysaboori/have
said:"There have not come as many Ahadith with good chains of
narrators { Asaneed ) about virtues of any of the Companions as have
been narrated on the virtues of Ali ibn Abi Talibfas.)".

Furthermore, if we look at the exclusive virtues of Amirul
Momeneen, Alifas.) and think aboul those things which caused him
to reap great rewards before Allah, we will have 10 admit that only
he was the most superior after the Holy

Prophetis.a ).

The author himself was a Sunni; and he has discussed this
matter in deétail in chapter 111, pages 103-516, of the above
mentioned book

Obviously, | cannot provide here even a short list of the verses
and traditions concerning the Afdhaliyyah of Alifa.s. ). It will suffice
to say that thete are at least 86 verses in the Holy Qur'an extolling
the virtues of Aliibn Abi Talibfa.s.) and the traditions on this
subject cannot be counted.

Thus, it should be obvious even to the casual observer that
Alifa.s. ) was the most superior of all the Muslims after the Holy
Prophelira.).

Appointment of Ali(a.s.)

fter piving a short account of ‘fsmeh and Afdhaliyyah of
Ali ibn Abi Talib(a.s. ), now comes the most important question of

i (ihn Hajor AlHaytami: As-Sawaiqul Muhrigah p7Z ibn Hajar
Al-‘Asqalani: Fat-bugd Baree, vol VI p.71.]
2 Awmritsart, Arjafnd Maralib, p 112,
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his appointment by Allah.

Omn several occasions the Holy Prophet(s,a ) had declared that
Alifas) was t0 be his suceessor and caliph.

It is a fact that the first open declaration of the prophethood
was the very occasion when the first open declaration of Ali's
caliphate was made. [t was at the time of the "Feast of the Clan",

Wheun the verse: ﬁ:,,:.. Pl aiais _,';-jﬂ:gi-l-b {And warn thy nearcst
kinfolks)was revealed, the Holy Prophet(s.a. ) ordered Alifa.s, ) to
prepare food and invite the sons of Abdul Muttalib so that he could
convey to them the words of Allah. Adter the

feast, the Holy Prophetisa ) intended to talk to them, but Abu
Lahab interfered by saving:"Verily, your comrade has entranced you!".

Upon hearing this statement all of them dispersed.

The next day, the Messenger of Allahfya ) again called theM for
a feast. After they had finished with their food, the Holy
Prophetis.a ) addressed them:"O sony of Abdul Muttalih! I have
brought for you the pood of this world and rhe nexr, and I ave
appointed by the Lord to call you unio Him. Therefore, who amongst
you will administer this cause for me and be py brother, my successor
and my caliph?. No one responded 10 the Prophet{s.e)'s call except
Ali who was the youngest of the congregation. The Holy
Prophetfze) then patted Ali's neck and said:"@ my people! This Al
ig my brodher, my successor gnd my caliph amongst you, Liseen to him
and obey him"./?

1 Hedy Chur'an: 260214,

2 fbnil Atheer: Al-Kawnil fil Tarcelh, fvoll, ppel - 3] AlLBaghawi:
At-Tafseer, [vol IV, p I27] Al-Khazin: Ar-Tafseer, fvoldV] p127]; Al-Baoyhagi:
Dali-ifun Nubuwwah, fvoll, ppd28-30: As-Sovoon: Ad-Durrid Manthoor,
fealV,  p97 AlMunag  AlHipdi:  Koeesd ‘Uwemal ol XV
polifh 1131157 Abwl Fidag: Al-Mukfiasar, [voll ppLia-7]r Ae-Tabar:
Ar-Tareekch, jvoll, ppd7I-3]; Cardile T: On Heroes, Hero-Worship and the
Heroie i Migtory, [p 3] GibbonE.: The Decline and Fall of the Roman
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The Verse of
Mastership(Al-Wilayeh)

%Hcr that, on many occasions, many verses and traditions
reminded the Muslims that Alifa.s) was their master after the Holy
Prophet(sa ). One of the most important verse is the following:
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"Werily your Master is only Allah and His Messenger and those
who believed, those who establish prayers, and pay the Zakat while
bowed(in worship)"(!

The Muslim scholars, Sunni and Shi‘a alike, agree that this
verse was revealed in honour of Imam Alifas). It clearly shows that
there are only three masters of the believers. Firstly, Allah secondly,
His Holy Prophet(s.a.) and thirdly, Ali(with the eleven succeeding
Imams).

Abu Thar Al-Ghefari says that one day he was praying with the
Holy Prophet{s.a) when a beggar came to the Prophet’s mosque. No

Empire, [vollll, p94]; Davenport).: An Apology for Muhammad and the
Koran, [p.21]; Irving W.: Mahommet and His Successors, [p.43]. (For further
detaily, vee Al-Amird; A-Ghadeer, (volll, pp.278-89].)

I Holy Qurfan: 5/35.
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one responded to his pleas. The beggar raised his hands towards
heavens and said,"Alfak! Be a witness that I came to Thy Prophet's
mosque and ne one gave me anything”. Alifa.s.) was bowing in
Rukon' at that time,

He pointed his little finger, on which was a ring, towards the
begrar who came forward and (ook away the ring. This

incident occured in the Prophet’s presence who raised his face
towards Heaven and prayed:"O Lord! My brother Moses had begped
of Thee to open his breast and (o make his work easy for him, to loose
the knot of his tongue so that people might undersiand him, and to
appoint fram among his relarions his brother, ay his vizier, and to
strengthen his back with Haroon and to make Haroon his partner in
hiy work, O Allah! Thou seid o Moses, 'We will sirengthen thy arm
with thy brother. No one will now have an access 1o either of you!' O
Allah! I am Muhammad and Thou hast given me distinction. Open my
breast for me, make my work easy for me, and from my family appoint
my brother Ali as my vizier, Strengthen my back with him". The Holy
Prophet{s.a ) had not yet finished his prayers when Jibreel{The Angef
Gabriel) brought the above quoted verse.l!)

Here is not the place to give all the references of this Hadith.
(They run in the hundreds). This verse and the prayer of the Holy
Prophet(r.a) jointly and separately show that Alifas) was designated
to be the Master of the Muslims after the Holy Prophet(s.a.).

I Zee [Ai-Tabari: At-Tufeeer, vol VT, p 186 As-Seyooui: Ad-Duerrl Manthoor,
virl I, pp. 203-4; Ar-Raazi: Av-Tafseerud Kubeer, vol XTT, p.26; Az-Zamakhshari:
At-Tafseer{Al-Kashshaf), voll po49; Al-Tasras: Ahkamed Chr'an, volfl,
Fp.542-3; Al-Khazin: As-Tafseer, vol I, p.o8].
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The Formal Declaration of Ghadeer

Khumm

1l the previous declarations may be classified as a prelude
to the formal declaration of Ghadeer Khumm.

This event has been unanimously described by the learned
historians and scholars of both sects. Here we give a brief account
to show what great arrangements were made to declare Ali as the
successor to the Holy Prophet(sa ),

Ghadeer Khumm (Pool of Khumm)lies in a place called Juhfah
between Mecca and Medina. When the Holy Prophetfs.a ) was on
his way home, after performing his last pilgrimage, angel Gabriel
brought him this urgent command of Allah:
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" Messenger! Deliver what has been sent down fo you from your
Lord; and if you do it not, then you have nor delivered Hisx message;
and Ailah will protect you from the people.."!

The Holy Prophet(s.a.) stopped at once and ordered that all

I Holy Chr'an: 3/67.
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people who had gone ahead should be called back, and he waited
for those who were following. When all the caravan had pathered, a
pulpit was set up by piling up camel saddles; the acacia thorns were
swept away. The Holy Prophet(s.z.) ascended the pulpit and
delivered a long sermon.

The day was very hot; people had to stretch their cloaks under
their feet and over their heads,

The Holy Prophetjsa ) addressed them as follows:

« O you people! Know it well that Gabriel came down to me
several times bringing me orders from the Lord, the Merciful, that 1
should halt at this place and inform every man, white and black, that
Ali, the son of Abt Talib, is my brother and my wasi{successor) and my
caliph, and the Imam after me. His position to me is like that of
Haroon to Moses, except that there is to be no prophei afier me, and
he 15 your master next to Allah and His Prophets.a.).

Oyou people! Verily, Allah has appointed him to be your Imam
and ruler. Obedience to him is obligatory alike on all the Muhajereen
and Ansar, and those who fellow them in virtue, and on the dwellers in
cities and the nomands, the Arabs and the non-Arabs, the freeman and
the slave, the young and the old, the grear and the small the white and
the black. His command is fo be obeyed, his word is binding and his
orders obligatory on everyone believing in the One God. Cursed s the
man whe disobeys him and blessed is he who follows him, and he who
believes in him is a rue believer.

Q you people! This Is the last time I shall stand in this assembly.
Therefore, listen and obey und surrender to the command of your Lord.

Verily, Atlah, He is your Lord and God; then after Him, Hiy
Propher, Muhammad, who is addressing you, Is your Master; then after
me Ali is your Master and your Imam, according to Allah’s commanid.
Then after him the Imamate will continue through my descendants
begorten by him 6ill the day you meet Allah and His Prophet.

C you people! Meditate on the Holy Qur'an and understand its
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verses; reflect over its elear verses and do not go to the ambiguous
ones, for, by Allah, none will properly explain to you its warnings and
expound (0 you its meanings except thix man(ie All) whose hand I am
lifting up in front of myself. And I ray unto you that whoever whose
Master T am, Ali is his Master; and he is A, the son of Abu Talib, my
brother and wasi; and his Wilayeh(Mastership) has been made
ohligatory by Allah, the Powerful, the Exalteds.

The other Imams have also been briefly referred to in this
address; and they are mentioned in precise detail in many other
traditions.

For example, on one occasion addressing Imam Hussein, the
Holy Prophet(s.a ) said:"You are an Imam, the son of an Imam, the
brather of an Imam, nine of your lineal descendants will be pious
Imams; the ninth of hem being their Qa-im(The  Riser)".t!

Even a casual observer would not fail to realize that, it was a
matter of vital importance to Islam and that is why the Prophet,
under the Divine Command, made all the possible preparations to
accomplish it. Exposed to the scorching rays of the midday sun, he
mounted the pulpit to make the importance pronouncement.

First of all, he informed the audience of his approaching end
and then called them to witness that he had faithfully discharged his
duties, Then he asked them:"De I not have more

authority upon you than you yourselves have?. All of them cried
out that he certainly had more right on them than they themselves
had. The Prophet then said:"Wheever whose Master I am, Aliis his
Master”™. In the end he invoked blessings on Ali, saying:"O Allah!
Love him who loves Ali, and be the enemy of the enemy of Ali; help
him who helps Ali, and forsake him who forsakes An.

When the ceremony was over, the following verse of the Holy

1 Al-Qundoozi; Yanabes'l Mawaddeh, p.l168; Amvistari: Arjahul Matalib,
P48,
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Qur’an was revealed:
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"This day I have perfected your religion for you, and I have
completed My bounty upon you and I have approved Islam as your
religion"(7)

This Divine Communication clearly shows that because of Ali's
appointment 1o the Tmamate the religion was perfected, the bounty
and favour of Allah completed, and Islam approved by Allak. On
the arrival of this glad tidings from heaven the believers
congratulaied Ali in the Frophet’s presence and many poets
composed poems on this event. All these facts stand recorded in
books of tradition as will be seen in the following pages.

Hadith of Ghadeer: Mutawatir

The following extracts (taken from authentic Sunni books) from
the said lecture (Khutbah) of the Holy Prophet(s.a.) are very
imporiant:

"I am leaving behind, among you, twe most precious things...(1)
The Book of Allah, and (2) My descendants, who are my family
members. They will not separate from each oher uniil they come to me
near Kawthar'®, Verily Allah is my Master and I am the Masrer of
svery heliever”,

Then he took the hand of Ali and said:
"Whoever whose Master I am, Al iv his Mascer”,

f Haly Gur'an: 5/3.
24 pool in Paradise.
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These two traditions are referred to as the traditions of

Thagalayn (Two Precious Things) and Wilayeh (Mastership).
They are singly and jointly narrated by hundreds of traditionalists.

Nawwab Siddiq Hasan Khan of Bhopal, says:"Al-Hakim Abu
Sa'‘eed says that the radition of Thagalayn and of Whoever whose
Master T amn, Ali is his Master’ are Mutawatir (i.e, narrated unbrokenly
by so many people that no doubt Can be enfertained about their
authenticity), because a great number of the Companions of the Holy
Prophet(s.a.) have narrated them.

So much so that Muhammad ibn Jareer has written these two
traditions through seventy-five different Sanad (Chain); and he has
written o separate book which he ramed Kitabul Wilayeh {The Book
of Mastership); and Al-Hafidh Al-Ththehebi also has written a
complete hook on its Asnad(pl. of Sanad) and has passed the verdit
that it it Mutawatir; and Abul Abbas ibn ‘Ugdeh has narrated the
Hadith of Ghadeer Khumm through one hundred and fifty chains and
has written a complete book on it".!

Some writers have tried to cast doubt on the authenticity of the
events of Ghadeer Khumm.

[t is necessary to mention that this Hadirh is Murawatir, and the
late renowned scholar Al-‘Allamah Al-Amini in the first volume of
his celebrated book Al-Ghadeer has given (with full references) the
names of 110 famous companions of the Holy Prophet(s.a.) who
have narrated this Hadith. As an example, ‘T am enumerating the
names given under letter Alif(namely -A- in Arabic alphabet). (The
years of death indicated in parantheses are in AH.):

1- Abu Layla Al-Ansari (37);
2- Abu Zaynab ibn ‘Aowi Al-Ansari
3- Abu Fadhalah Al-Ansari (38)

I Siddig Hasan Khan: Manhajul Wosool, p.13.
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4- Abu Qudaman Al-Ansari

5- Abu ‘Amrah ibn ‘Amr ibn Muhassin Al-Ansari

6- Abul Haytham ibn At-Tayhan (37)

7- Abu Rafi* AI-Qibti (A slave of the Holy Prophet}

8- Abu Thuwayh Khuwailid {or Khalid) ibn Khalid Al-Huthali

9. Usamah ibn Zayd ibn Harithah (54}

10-Ubay ibn Ka'b Al-Ansari (30 or 32)

11-As‘ad ibn Zurarah Al-Ansari

12-Asmaa bint “Umays

13-Ummu Sclemeh (2 wife of the Holy Prophet)

14-Ummu Hani-e bint Abi Talib

15-Abu Hamzah Anas ibn Malik Al-Ansari

16-Abu Bakr ibn Abi Quhatah

17-Abu Hurayrah(!/

and there are not less than 84 Tabi‘in {disciples of the
Companions) who narrated this Hadith from the above

mentioned Companions.

Again, the list under letter (A} is given here as an cxample:

1- Abu Rasheed Al-Hubrani Al-Shehami

2- Abu Selemeh ibn ‘Abdil Rahman ibn ‘Aowt
3. Abu Sulaiman Al-Mu-aththin

4. Abu Salih As-Samman, Thakwan Al-Madani
5- Abu ‘Unfowanch Al-Mazeni

- Abu ‘Abdil Raheem Al-Kindi

7. Abul Qasim, Asbagh ibn Nubatah At-Tamimi
8. Abu Layla Al-Kindi

9- Iyas ibn Nudhayr'?

Traditionalists have recorded this Hadith in their books in every

4 AlAming AlLGhadeer, vol ], po.I418,
2 Ibid | ppol63
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centurt and every era. For example, the names of those writers and
scholars who have narrated this Hadith in the second century of
Hidjrah are:

1- Abu Mohammad, ‘Amr ibn Dinar Al-Fumahi Al-Mekki (115
or 116)

2- Abu Bakr Mohammad ibn Muslim ibn *‘Ubaydillah
Al-Quraishi Az-Zuhri (124)

3- Abdul Rahman ibn Qasim ibn Mohammad ibn Abi Bakr
At-Taymi Al-Medeni (126)

4. Bukr ibn Sawadeh ibn Thumameh, Abu Thumameh Al-Basri
(128)

5. Abdullah ibn Abi Najih, Yesar Ath-Thagafi, Abu Yesar
Al-Mekld (131)

G- Al-Hafidh Mugheereh ibn Mukasim, Abu Hisham Ad-Dabbi
Al-Kufi (133)

7- Abu Abdul Raheem Khalid ibn Zayd Al-Jumahi Al-Mesri
(139)

8- Husan ibnil Hakam An-nakha‘ee Al-Kufi (circa 140)

Q. Idrees ibn Yazeed, Abu Abdillah Al-‘Aowdi Al-Kufi

10-Yahya ibn Sa‘eed ibn Hayyan At-Taymi Al-Kufi

11-Al-Hafidh Abdul Melik ibn Abi Sulaiman Al-Arzami
Al-Kufi (145)

12-‘Aowf ibn Abi Jameeleh Al-‘Abdi Al-Hajeri Al-Basti (146)

13.‘Ubaydillah ibn ‘Umar ibn Hafs ibn ‘Asim ibn ‘Umar ibnil
Khattab Al-'Adawi Al-Medeni (187)

14-Nu'aim ibnil Hakim Al-Madayeni (148)

15-Talha ibn Yahya ibn Talha ibn ‘Ubaydillah At-Taymi
Al-Kufi (148)

16-Abu Muhammad Katheer Ibn Zayd Al-Aslemi (circa 150)

17-Al-Hafidh Muhammad ibn Ishaq Al-Medeni (151 or 152)

18-Al-Hafidh Mu‘ammar ibn Rasheed, Abu ‘Urwa Al-Azdi
Al-Basri (153 or 154)
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19-Al-Hafidh Mis‘ar ibn Kidam ibn Zahir Al-Hilali Ar-Rawasi
Al-Kufi (153 or 154)

20-Abu “Isa Hakam ibn Aban Al-‘Adani (154 or 155)

21-Abdillah ibn Shawthab Al-Balkhi Al-Basti (157)

22.Al-Hafidh Shu'bah ibn Al-Hajjaj, Abu Bistam Al-Wasiti
(160)

23-Al-Hafidh Abul Alaa, Kamil ibn Al-‘Alaa At-Tamimi
Al-Kufi (circa 160)

24-A1-Hafidh Sufyan ibn Sa‘ced Ath-Thawri, Abu Abdillah
Al-Kufi (161)

25.Al-Hafidh Israel ibn Yonus ibn Abi Is-haq As-Sabi‘i Abu
Yousof Al-Knifi (162)

26-Ja'far ibn Ziyad Al-Kufi Al-Ahmar (165 or 167)

27 -Muslim ibn Salim An-Nahdi, Abu Farwah Al-Kufi

28-Al-Hafidh Qays ibn Ar-Rebee’, Abu Muhammad Al-Asadi
Al-Kufi (165)

29_A1-Hafidh Hammad ibn Selemeh, Abu Selemeh Al-Basri
(167)

30-A1-Hafidh Abdillak ibn Lahi‘ah, Abu Abdir Rahman
Al-Misri (174)

31-A1-Hafidh Abu “Uwanah Al-Wadhdhah ibn Abdillah
Al-Yeshkuri Al-Wasiti Al-Bazzaz (175 or 176)

32.Al-Qadhi Shereck ibn Ahdillah, Abu Abdillah An-Nakh‘ee
Al-Kufi (177)

33-Al-Hafidh Abdillah (or ‘Ubaydillah) ibn ' Ubaydurrahman
(or "Abdul Rahman) Al-Kufi, Abu Abdil Rahman Al-Ashja‘ee (182)

34-Nooh ibn Qays, Abu Rawh Al-Huddani Al-Basri (183)

35-A1-Muttalib ibn Ziyad ibn Abi Zuhair Al-Kufi, Abu Talib
(185)

36-Al-Qadhi Hassan ibn Ibraheem Al-‘Anazi, Abu Hashim
(186)

37-A1-Hafidh Jereer ibn Abdil Hameed, Abu Abdillah
Adh-Dhabbi Al-Kufi Al-Razi (188)
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38. Al-Fadhl ibn Moosa, Abu Abdillah Al-Merwezi As-Sinani
(192)

39_Al-Hafidh Muhammad ibn Ja'far Al-Medeni Al-Basti (193)

40-A1-Hafidh Isma‘ecl ibn “Uliyyah, Abu Bishr ibn Ibraheem
Al-Asadi (193)

41.A1-Hafidh Muhammad ibn [braheem, Abu ‘Amr ibn Abi
‘Adiyy As-Sulami Al-Basri (194)

42_Al-Hafidh Muhammad ibn Khazim, Abu Mu‘awiyah
At-Tamimi Adh-Dharecr (195)

43. A1-Hafidh Muhammad ibn Fudhayl, Abu ‘Abdil Rahman
Al-Kufi (193)

44 Al -Hafidh Al-Wakee' ibn Al-Jarrah Ar-Ru‘asi Al-Kufi
(196)

45. Al-HafidhSufyan ibn ‘Uyaynah, Abu Muhammad Al-Hilali
Al-Kufi (198)

46.Al-Hafidh Abdillah itn Numayr, Abu Hisham Al-Hamadani
Al-Kherifi (199)

47.Al-Hafidh Hanash ibn Al-Harith ibn Lageet An-Nakh'ee
Al-Kufi

48 Abu Muhammad Moosa ibn Ya'qoob Az-Zama'ee
Al-Medeni

49_a1-Alaa ibn Salim Al-Attar Al-Kufi

§0-Al-Azraq ibn Ali ibn Muslim Al-Hanafi, Abul Jahm
Al-Kuli

51-Hani ibn Ayyoob Al-Hanafi Al-Kufi

52.Fudhayl ibn Marzooq Al-Agharr Al-Ru’asi Al-Kufi (circa
T60)

53_Abu Hamzah Sa'd ibn “Ubaydah As-Sulami Al-Kufi

54 Moosa ibn Muslim Al-Hizami Ash-Shaybani, Abu ‘Isa
Al-Kufi Al-Tahhan (Moosa As-Sagheer)

5§5_ya‘qoob ibn Ju'far ibn Abi Katheer Al-Ansari Al-Medeni

56-Othman ibn Sa‘d ibn Murrah Al-Quraishi, Abu Abdillah
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(Abu Ali) Al-Kufia.()

Thus, this Hadith continues to be narrated by so many narrators
(Ruwat) in every ety as 10 make it Mutawartr,

Coming to the scholars and writers who have narrated this
Hadith in their books of traditions, it is enough to mention that
Al-"Allamah Al-Amini has listed the names of 360 scholars
according to 14th century.?

Some people have tried 1o cast doubts about the Asnad of this
Hadith. As every student of [slamic tradition knows, if a Hadith is
Muzgwatir, there is no need to look at the individual’s Asnad at all.

Still to show the hollowness of this charge, T would like to give
here the opinions of some of the famous traditionalists
(Muhaddithoon).

Asnad of Hadith of Ghadeer:

&) Al-Hafidh Abu ‘Isa Al-Temethi (d. 279 AH.) has said in his
Saheeh (one of the Al-Sihah Al-Sittah) that:

a LA

e bis Guas lia
i.e: This is a good (2s) and correct (fusz) Hadith H)
D) Al-Hafidh Abu Ja‘far Al-Tahawi (d. 321 A.H.) has said in
his Mushbdlul Athar that;
%135 3 353 Bab Y sl fons il ligh

1 Ibid,, pp.73-81.
2 Ibid, pp 73-151,
3 Al Termethi: Al-Saheech, val II, 298
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i.e: This Hadith is Saheeh according to the chains of narrators
(Asmad) and no one has said anything contrary to its narrators./”

C) Abu Abdillah Al-Hakim Al-Nisaboori (d. 405 A H.) has
narrated this Hadith from several chaing in his Al-Mustadrak
and has said that this Hadith is Saheeh.

d} Abu Muhammad Ahmad ibn Muhammad Al-"Asemi has
said:
J 2N 505 s Bl BV A &y a5 Liny
i.e: This Hadith is accepted h}'fUmmah and it is inconformity
with the principles."
Likewise, the following traditionalists (among hundreds of
others) have quoted that this Hadith is Saheeh:-

l,n" Abu Abdillah Al-Mahameli Al-Baghdadi in his Amali;

2/ 1bn ‘Abdil Barr Al-Quriubi in Al-Istee‘ab;

3,-" Tbnil Maghazeli Al-Shafe‘ee in Al-Managqib;

4/ Abu Hamid Al-Ghazzali in Sirrul 'Alamayn;

5/ Abul Faraj ibn Al-Jawsi in Al-Managib;

6/ Sibt ibn Al-Jawzi in Tathkiratn Khawassil Ummah;

7/ 1bn Abil Hadeed Al-Mu‘tazeli in his Sharhu Nahjil Balagha;

8/ Abu Abdillah Al-Genji Al-Shafe'ee in Kifayetul Talib,

g,f Abul Makarim ‘Alaul Din Al-Simnani in Al-"Urwatul
Wuthqaa;

10/1bn Hajar Al-Asgalani in Tahtheebul Tahtheeb;

11/1bn Kahir Al-Demeshgi in Tareekh;

12/1alalul Din As-Soyooti;

1 Al-Takowi: Mushhalu! Athar, velll, p.308,
2 Al-Hakim: Al-Mustadrak, vol11l, pp.109-10,
3 [ALAmini: Al-Ghadeer, voLl, p.295.]
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13/A1-Qestelani in Al-Mawahibul Ladunniyvah;
14/1bn Hajar Al-Mekki in Al-Sawa‘iqul Al-Muhrigah;
15/Abdul Hagq Al-Dehlawi in Sharhul Mishkat;

and many others.!’

It should be noied that all the names mentioned above are of
Sunni scholars; and fn Sunni usage, a Hadith is called "Seheeh" when
it is uninterruptedly narrated by persons of approved probity
{*Aadil) who have perfect memory, does not have any defect, and is
not unosual (Sharhek).?

I the above virtues are found in the Asnad of a Hadith but the
memory of one or more of its narrators is a degree less than thal
required for Saheeh, then it is called "Hasan" that is to say (good).(?

S0, when the Sunni scholars say that the narrators of Ghadeer
15 Sahech, they mean that its narrators are of a approved probity
(i.e, they do not have any defect in beliel and deeds) and Have
perfect memory, and that this Hadith has no defect and is not
unsual

General Meanings of Mawla:

As the Sunnis cannot deny the authenticity of the Hadith of
Ghadeer, they try to downplay its significance by saying that the
word "Mawla" in this Hadirh means "Friend", and that the Holy
Prophet(s.e ) wanted to announce that,"Whoever whouse friend [ am,
Aliis his friend™

The trouble is that not a single person who was presemnt in

1 Ihid, pp.204-313
2 Subhi Al-Salthy 'Uloormud Hadith wa Mustalahamh, p 145,
3 Ibid, p.156.
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Ghadeer grasped this alleged meaning. Hassan ibn Thabit, the
famous poet of the Holy Prophet(s.a. ), composed a poem and
recited it before the audience, in which he said:

Lol Ll gusg on s L R PR B

"So he(the Prophet) said to him(Al): 'Stand up O Ali! As I am
pleased to make you Imam and Guide after me.

‘Umar ibnil Khattab congratulated Ali in these words;
Aiajey g sh 05 U e il y Eoval b gl ol @il

"Congratulation, O son of Abi Talib, within a day you became
Mawla of every believing man and woman".!

If Mawfg means ‘friend’ then why the congratulations? Was Ali
‘enemy’ of all believing men and women before that time, so that
‘Umar said that ‘within a day’ you became friend of them all?

Imam Alifa.s. ) himself wrote to Muawiyeh, saying,"...and the
Messenger of Allah granted to me his authority over you on the Day of
Ghadeer Khumm",!

Also, there are many companions of the Holy Prophet{s.a) who
used in their poems the word "Mawla® in connection with Ghadeer
Khumm in the sense of "Master",

Countless scholars of the Holy Qur'an, Arabic grammar and

1 ALKheteeh ALTebreezic Mishkatel Mosabech [p357[; Mir Khwand:
Habibed Styer, fvoll, fi.3, p144]; Al-Tabari: AL Wilayeh; Al-Raz: Al-Tafseer:d
Kabeer, [vol XII ppA9-30); Akmad: ALMuwmad, fvollV, p281J: Tin Abi
Sheybeh: Al Musannaf:  Abu Yala: AbMusnad; Akmad ibn  ‘Ugdeh:
AlLWilapeh, and many others. |See also AlAmini AlGhadeer, [voll,
pp270-83] for further references.

2 Ab-Amini: AlLGhadesr, voll, p340
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literature have interpreted the word 'vafa'(ﬂ;,.i a5 "Awh"{;jj’i}
which means "worthier, more deserving, more appropriate, more
proper,..etc’,

The names of the following scholars may be quoted here as
examples:-

1. 1bn Abbas (in his Tafseer, on the Margin of Al-Durrul
Manthoor, vol.V, p.355);
2. Al-Kelbi (as quoted in Al-Tafseerul Kabeer of Al-Razi,
vol.XXIX, p.227, Al-Aaloosi, Ruhul Ma‘ani, vol X3XVII, p.178);
3. Al-Farraa, (Al-Razi, ibid.; Al-Aaloosi, ibid.);
4. Abu ‘Ubaydeh Mu‘ammar ibn Muthanna Al-Basri (Al-Razi,
ibid.; & Al-Sherif Al-Jurjani, Sharhul Mawagqif, voLITI, p.271};
5. Al-Akhfash Al-Aowsat (in Nihayetul ‘Uqool);
6. Al-Bukhari (in Al-Saheeh, volVII, p.240):
7. Ibn Quuaybeh (in Al-Qurtayn, vol.ll, p.164);
8. Abul Abbas Tha‘lab (in Sharhul Sab‘ah Al-Mu‘allegeh of
Al-Zuzani);
-9, Al-Tabari (in his Tafseer, vol.IX, p.117);
10, Al-Waheedi (in Al-Weseet);
11.A1-Tha'lebi (in Al-Kashf wal Beyan);
12. Al-Zamakhshari (in Al-Kashshaf, voLII, p.435);
13.A1-Baydhawi (in his Tafseer, volLII, p.497);
14.A1-Nasafi (in his Tafseer, vol.IV, p.229);

15.Al-Khazin Al-Baghdadi (in his Tafseer, voLIV, p.229);
16.Munibbul Din AfaNdi (in his Tanzilul Aayat).?!

I See Al-Amine: AGhadeer, pp.344-50, for detail references.
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Meaning of "Mawla" in the Context:

Now let’s examine what meaning can be inferred from the
context of this Hadith. If a word has more than one meaning, the
best way to ascertain its true connotation is to look at the "Qereeneh
- & 3" (association) and the context.

There are scores of "associations” in this Hadith which

clearly show that the only meaning fitting the occasion can be
"Master". Some of those associations and contexts are as follows:

First: The question which the Holy Prophet(y.a.) asked just
before this declaration; he asked the audience: ;o ,_i, st &l

if.{....a_.l - "Do I nat have more authority upen you than you have
yourselves?

When they said: "Yes, surely" then the Prophet proceeded to
declare that:

(_.L.r. ligs 54y i |_..._'|' e
"Whoever whose Mawsda [ am, All i his Mawla".

Without doubt, the word "Mawla" in this declaration has the
same meaning as:(\..ii d ji]{haﬂng more authority upon youw) has in
the preceding question. Al least 64 Sunni traditionalists have quoted
that preceding gquestion, among them are Ahmad ibn Hanbal, [hn
Majeh, Al-Nassa'ee and Al-Tirmithi "/

Second: The following prayer which the Holy
Prophetfs.a) uttered just after this declaration:

1 Ibid,, pp.370-71.
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J5 g J15T5 8560 a ATy st o sle g 1y 3 J13 8400

O Allak! Love him whe loves Al and be he enemy of the enemy
of AL help him whe helps AE and forsake him who forsakes AN,

This prayer shows that Alifas.), on that day, was entrusted with
a responsibility which, by its very natare, would make some people
his enemy (and that responsibility could not be that except of a
ruler); and in carrying out that responsibility he would need helpers
and supporters,

Are helpers ever needed to carry on a "friendship™

Third: The declaration of the Holy Prophet(s.a.) that:"¢
seems imminent thar I will be called away (hy Allah) and I will answer
that call,

This clearly shows that he was making arrangements for the
leadership of the Muslims after his death.

Fourth: The congratulations of the companions and their
expressions of joy do not leave room for doubt concerning the
meaning of this declaration.

Fifth: The occasion, place and time.

Imagine the Holy Prophetjs.a) breaking his journey in midday,
and detaining nearly one hundred thousand travellers under the
burning sun of the Arabian desert, making them sit in 4 thorny
place on the burning sand, and making a pulpit of camel-saddles.

Then imagine him delivering a long lecture and at the end of
all those preparations coming out with an announcement
that:"Whoever loves me should tove AN, or "Whoever whose friend [
oy, Al is his friend!".

Is such a thing excusable before common sense? No, but
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some. people are ready 1o accuse the Holy Prophetfsa) of such
childish behaviour!

Ali(a.s.)."sell" of The
Tioly Prophet(s.a.)

mhcre are many verses which point to the caliphate of Ali
ibn Abi Talibya.e ). It is not possible to enumerate them all here.
But the event of Mubaheleh (imprecation, mutual cursing) which
took place in the ninth year of the Hijrah should be noted.

In this vear 4 delegation consisting of fourteen Christians came
from Najran to meet the Prophet. When they met the Holy
Prophetisa ) they asked him:"Whar is your opinion about Jesus?" The
Apostlefs.a ) said:"You may rake Rest today and you will receive the
reply afterwards".

The next day, three verses of the third Surah of the Holy
Quran™about Jesusiay) were tevealed. When the Christians didn't
acceptl the words of Allah and insisted on their own beliefs, the
Apastlefra.) recited the following verse:

J2ls Laats s b JEL (0

«Salils Bl £k I.J...r
Alaza s J,:.-;ja ;,s;.u,. Ly ST 5 B

ﬂh_m,':-l.iﬂl-j_a:

"And whoso disputes with thee concerning him, after the
knowledge thar has come to thee, say:'Come now, ler us call our
sons and your sons, our wives and your wives, our selves and your

1 Hody O 'an: 30961,
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selves, then let us humbly pray and so lay God's curse upon the ones
who fe't

The next day, the Christians came out on one side; and on the
other side, the Holy Prophetfs.a.} came out of his house carTying
Hussein in his arms with Hasan walking by his side, and holding his
hand. Behind him was Fatima (the Prophet’s daughter), and behind
her, Al

When the Christians saw the five pure souls, they abstained
from the proposed imprecation and submitied to a treaty with the
Holy Prophetjsa ).

In this verse, according to Jabir ibn Abdillah Al-Ansari, the
word "sons" refers (0 ITmam Hasan and Tmam Hussein, the word
"women® refers 1o Fatimah, and the words "our sefues” refer to the
Holy Prophetiv.a. ) and Ali. Thus, Ali ibn Abi Talibfa.s.) has been
referred Lo in the verse of Mubaheleh as “the self" of the Huoly
Prophet.(?

It also follows that just as it is unlawlul o seek 10 be superior
to the Holy Prophetis.a., similarly it is unlawful to supercede Alj -
he being the "relf" of the Holy Prophet according to the words of
Allah. Anyone who presumed to supercede him was in essence
presuming to supercede the Holy Prophetysa. ),

Traditions

fter the declaration of Ghadeer, there is Really no need
to provide more proofs of the caliphate of Ali ibn Abi Talib (2.s.).

I 3ial.
2 ALWaheedi: Asbabul Nozool, p.40; Al-Sayoot: Al-Durrid Manthoor, val il
P38,
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Yet, it may be pertinent Lo quote some Hadiths in this regard.

In the Hadirth of Thagalayn, the Holy Prophetisa ) said:

"I am leaving two weighty things among you - the Book of Allah
end my Ahlul Bait { Family ). If you adhere to them and continue io
Sollow and vhey both of them and forsake neither, you will never be
misled, They will not separate from each other

(il they reach mie ai Kawrthar',

Mow, it is admitted on all hands that Alifes.) is not only one of
the Ahlul Bait but is the head of Ahlul Bait, Therefore, the
obligation of his obedience is proved from this universal sccepted
tradition. 4

Then, there is the Hadith known as Hadithul
Manzileh{Tradition of Rank, Position). In the expedition of
Tabook(in the month of Rajab/™of the ninth year A.H.) the Holy
Prophet{sa) left Alifa.s) as his deputy in Medina, Al

exclaimed with dismay: "Are vou leaving me behind ", The Holy
Prophetsva) asked him:"O Al! Are you not satisfied that you have the
tame poesition (n relation to me ag Haroon{Aaron) had to
Moowni Mosey ), excepi that there is no propher after me?,

The Holy Prophetfs.a.) thereby meant that as Moses had left
behind Aaron 1o look after his people when he went to receive the
Commandments, in the same way he was leaving Ali behind as his
deputy to look after the affairs of [slam during his absence.!

1 This Hadith can be yeen in most bocks of traditions, See for instance,
Al Termithi: Al-Sakeeh, vol Il p 308; Thnif Atheer: Usdul Ghabeh, vol Il, p.12;
AlSovooti: Al-Durnd Manthoor, vol VL p7r A-Muttagt Al-Hindi: Kanzul
Liminal, (Hyderabad, 1312 AH.), pd8.

2 The sevenh lupar monih.

3 fbn Majel: Al-Sunen, p12; Alhmad: Al-Musnad, voll, p 174 Al-Nasa-ee:
AlKhasa-is, pp15-16; Al Tahawt: Mushbdhil Aathar, voldl, p.309; Al-Muhibb
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Then there is the occasion of communicating the verses of
Surah Al-Bara'aa(Chapter 9) to the people of Mecca, First, Abu
Bakr was sent to proclaim it before the pagans. Later the Holy
Prophet(s.a.) sent Alifa.s ) to take the Surah from Abu Bakr and
announce it himself at Mecca, Abu Bakr returned o

Medina from his journey midway en route to Mecca and asked
the Holy Prophet(s.) whether any verse or order was received from
Allah against him announcing the Surah. The Holy Prophet(sa. )
said:"Gabriel came o me and sygid that no one siall deliver the
message excapt nyvell or the person who i from me" 17

The moral principle evident in these declarations of the

Holy Prophet(s.a.) is also expressed in the following of the
following tradition which has besn accepted by all sects,

The Holy Prophetiva "4l is with the tuth and the truth iy with
Ali; whithersoever Ali turns, the trurh (also) tums with him" &

Another is the Hadith of "Hadithun Noor" (Divine Light).

Sayvid Ali Hamadani writes in Mawaddatul Qurbaa, on the
authority of Salman Al-Farsi, that the Holy Prophet said:"f and Af
were both created from one and the same Noor (Divine Light) four
thousand years before Adam was created, and when Adam was
creared, that Neor was given a place in iy backbone. So we continued
o occupy the same place Gl we were separated in the back of Abdul
Murttalib. Therefore in me is the Prophethood and in Ali is the
caliphare".

In Riyadhul Fadha-il, the last words of the above Hadith are

dAl-Tabarr: Thalha-ind Ugbaly p.63,

1 Al-Soyoon: ARDuril Manthoor, vol Vi, p.209: Al-Tabari: Al-Tafveer, vol X,
PAT Al-MNasa-ee: Al-Khasa-is, p.20

2 Al-Rhateeb AlRhawarzmi: Al-Managib, p56 Al-Homaw:  Fara-idwl
Sermiayn, voll, p 176 Al-Khateeh Al-Baghdadi: Tareekh Raghdad, vl XTV,
p3an
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written as follows:"Then He made me a Fropher and made Ali a
wasi{vicegerent )"

I As guoted in Mafateehud Matolib, p 396; A-Ghani; Kifayengalib, p 170
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Hlul Amr Must be Ma soom

guah says in the Holy Qur'an:

B L, 391 ‘;,;:J_..,rn’ *'1_1#11;{?51;;1!4* §
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"O ye who believed! Obey Allah and obey the Aposile and those
vested with authority from among you; then if you disputed about a
thing, 30 return it 1o Allah and the Apostle, if you were believing in
Allah and the Last Day; that is better and very good in the end" 1)

This verse obliges the Muslims to two obedience: First, the
obedience of Allah; sccond, the obedience of the Apostle and 'those
vested with authority from among you'. The arrangement of the
words shows that the obedience of "Uluf Amr” is as much obiligatory
a8 is the obedience of the Apostle.

Naturally, it means that Llul Amr should be of the same
capability as the Apostleds.a ); otherwise Allah would not have
joined them together in this verse,

Before deciding who the Liul Amr are, it will be of help to have
a look at the commandment of obeving the-Apostle, to see how
all-encompassing and all-pervading this commandment

is and how great the authority of the Apostle of Allah is.

Allah says in the Holy Qur’an: And We did not send any
Apostle, but that he should be obeyed by Allah's permission i

The Prophets and the Apostles were to be obeyed and followed:

I Holy Qur'an: 4459,
2 IV a4



54  Imamate

the followers were not expected to check every action of the
Prophet to decide what was to be obeyed and what not. Clearly, it
shows that the Prophets and Apostles were

free from error and sin; otherwise Allah would not have
ordered the people W obey the Apostles unconditionally.

There are many verse in which Allah commands us to obey the
Prophet."O ye who believe! Obey Allah, and obey the Aposile" )

Again, He says:"And whoever abeys Allah and His Apostle..."®,
In the same Surah it is asserted:"Whoever obeys the Apostle, he indeed
obeys Allah."?_ In these, as well as numerous other verses of the
Holy Qur'an, obedience of Allah is synonymous with the obedience
of the prophets. Such assertion would have been impossible if the
prophets were not Ma soom(intallible),

MNow, note the following verse:"...and obey not from among them
a sinner or an ungrateful one, """ The picture is complete.

The prophets are to be obeyed; the sinners are not to be

obeyed. The only conclusion is that the prophets were not
sinners or wrong-doers, In other words, they were
Mg room(infallible, sinless).

Just imagine what impossible situation would have been created
if any prophet began exhorting his followers 1o commit a mistake or
sin. The wretched followers would have been condemned to the
displeasure of Allah in any case. If they obeyed the Prophet and
committed that sin they disobeyed the command given by Allah and
thus were disgraced. lf, on the other hand, they disobeyed the
Prophet, they again disobeyed the command of Allah about obeying
the Prophel So, it appears that a non-Ma'soom prophet could bring
nothing but disgrace and condemnation to his people.

I Holy Qur'an: 47/33; see also: 332 132; 502 81 20.46: 24{54; 38/13; 64/12
2113 pee alyo: 4/69- 24)52; 33TL 4RITS.

3 4480,

4 7626
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Looking especially at the Holy Prophetisa) of Islam, Aflah

tells us:" _and wharever the Apostle gives you, take it; and from
whatever he forbids you, keep back."." This means that the
permission or prohibition of the Holy Prophetis.a.) was always in
accordance with the will of Allah and always favoured by Him, It
proves that the Holy Prophetjsa) was Ma'seom, No one can he so
sure aboul the commands of a man who is not infallible,

There is another verse:"Say: If you love Allak, then follow me,
Alfah will love you and forgive you your sins™.1%

Here, the love of Allah is made contingent on following the
Prophet of Islam. Both sides of love are included in it

If you love Allah follow the Holy Prophet{sa ); if you love the
Holy Prophetis.a ), Allah will love you. Does it not show that the
Haly Prophetfva ) was absolutely free from any type of blemish?

Mot only his actions, even his words were the Commands of
Allah. Allah says in the Holy Qur'an"Nor does he speak out of (his
own) desive. It iy naught but revelation thar is revealed” 1V

Here we find the highest degree of infallibility which can be
imagined.

In addition to what has been quoted uptill now, there are
several verses in which the following words have been used for the
Holy Prophetisa ):"..and Apostle from among themselves, who recifes
te them Hiv communications and purifies them, and teaches them the
Book and the Wisdom® How could a prophet purify others of sins
and blemishes if he himself were not pure (god forbid)? How could
4 man teach others wisdom if he had no wisdem to distinguish right
from wrong; or worst still, if he had no will-power 1o resist from
doing wrong?

1.59/7
233
3 5334
4 0202 vee alvor 20129; 3164,



56 lmamate

The Prophet was 1o teach people the Book of Allah; this means
that he knew the Commandments of Allah, He was to purifly them
and teach them wisdom. So this means he had wisdom and purity
himsell.

Witness to the perfection of his character is found in the Holy
Qur'an where it says:"And most surely youw are on sublime morality® (1)
A man committing mistakes does not deserve such compliments.

All these verses clearly show two things:

First: The duthority of the Holy Prophets.a.) upon the
belicvers was unlimited and all-comprehensive. Any order given by
him, under any condition, in any place, at any time, was to be
obeyed unconditionally.

Second: That supreme authority was given to him because he
wis Ma'voom (sinless, infallible) and free from all types of error and
sin. Otherwise, Allah would not have ordered us to obey him
unconditionally,

In this verse, Ulul Amr, have been given exactly the same
authority over the Muslims, because both the "Apostle” and the
"Ulul Artr” have been jointly mentioned under one word:(| ALl =
obey); which shows that the obedience of Ulufl Amr has the same
standing as the obedience of the Apostlefs.a ).

It naturally follows that Ulul Amr must also be Ma 'soom and
free from any type of error and sin. Otherwise, their obedience
would not have been joined with the obedience of the Holy
Prophetisa.).

Amirul Momeneen, Alifas.), said:"The one who disobeys Allah is
nar to be obeyed: and verily ohedience is to of Allah and of His Apostle
and those vested with authority, Verily, Allah ordered (the people) 1o
obey the Apastle because he was sinless and clean (pure), who would
not tell the people to disobey Allah; and verily He ordered (the people)

I a8,
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to abey those vested with aythority because they are sinless and clean,
and would not tell the people to disobey Aflah" 1

dlul Amr, Poes it mean Muslim
hulers..»

any of our Sunni brethren tend 1o interpret Ul Apir as
‘the rulers from among yourselves’, i.c Muslims rulers. This
interpretation is not based on any logical reasoning; it is solely
based on twists of history.

The majority of the Muslims have remained as a vassal of the
monarchs and rulers, inteérpreting and reinterpreting Islam and the
Holy Qur'an 1o please powers-to-he,

The history of the Muslims (like any other nation) is replete
with the names of rulers whose injustice, debauchery and tyranny
have tarnished the name of Islam, 45 well be mentioned briefly in
the latter part of this text.

Such rulers have always been and will always be, and we are
told that they arc Ul Amr mentioned in this verse,

If Allah were to order us to obey such kings and rulers, an
impossible situation would be created for the Muslims. The
wretched followers would be condemned 10 the displeasure of Allah,
no matter what they did. If they obeyed these rolers, they disobeyed
the Command of Allash:"De not obey a sinner’, and if they disobeved
such rulers, they again disobeyed the Command of Allah o “obey the
Mustim rulers",

80, if we accept this interpretation, the Muslims are condemned
Lo cternal disprace whether they obey or disobey their non-Ma'soom
Muslim rulers.

1 Al-Sedoaq: Tlalul Shera-i|, vol f, p.123
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Also, there are Muslim rulers of different beliefs and
persuasions, There are Shafe‘ees, Wahhabis, Malekis, Ha nufis, as
well as Shi‘as and Ibadis. Now, according to this interpretation the
Sunnis residing under an Thadi Sultan (like in Oman) should follow
Ihadi tenents; and those residing under a Shia ruler (like in Iran)
ghould follow Shi‘a ruler,

Do these people have the conviction of courage to follow their
professed interpretation to its logical end?

The famous Sunni commentator, Fakhruddin Al-Razi,
concluded in his Tafseerul Kabeer"that this verse proves that Dful
Amr must be Ma'soom. He argues that Allah has commanded the
people to obey Ulnl Amr unconditionally; therefore, it is essential
for the Ul Amr to be Masoom. Because if there is any possiblity of
their committing sin { and sin is forbidden), it will mean that one
has 10 obey them and also disobey them in that very action, and this
is impossible! Then to dissuade his readers from the Ahlul Bait, he
invented the theory that the Muslim Uwemah as a whole is Ma'voom,

This interpretation is unique, as no Muslim scholar ever

subscribed to this theory and it is not based on any tradition. Tt
18 quite surprising that Al-Razi sceepts that each individual of the
Muslim nation is non-Mavoor, vet still claims that their sum-total
is Ma'soom, BEven a primary school student knows that 200 cows
plas 200 cows makes 400 cows and not one horse,

But Al-Razi says that T million non-Ma'soom plus 70 million
non-Ma soom will make one Ma 'soorm!

Does he want us 1o believe that if all the patients of a mental
hospital joined together they would be equal to one sane person?”

1 wal X, p 144

* Thouglt we hold special respect for others' opinions, and particularly for the
helfefs of owr Sunsi brothers, at the some fime, the author had wo other
alternative but o criticize the opinton of Al-Razi with these ecamples, Of
course, we do not regard thiy opinion of AlRazi 1o be the menifesto of afl
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The poet of the Orient, Iqbal Lahori, has said:
W e Oladl e 50 2 w08 o 14

"The minds of two husdred donkeys cannor produce the thoughts
of ane pan'.

Obviously, with his preat knowledge he was able 1o conclude
that Ulul Amr must be Ma'soon; but it was his prejudice which
compelled him to say that the Islamic Unmak as a3 whole is
Ma'soom.

Also, he did not pavse to see that the verse contains the word
"Minkum®(from among you) which shows that the said (ul Amr
shall be part of the Muslim Ummah, not the whole Muslim nation,
and if the whole Muslim nation is to be obeyed, then who is there
left 1o obey?

Real (Meaning of Wlul Amp

CEN::M WeTeturn to the correct interpretation of the ahave
VETHE.

Imam Ja*far Sadigia.s.) said that this verse was revealed about
All ibn Abi Talib, Hasan and Husseingas.).

Upon hearing this, someone asked the [mam:"People say, Why
did Alfah not mention the names of Al and his family in Hiv Book?™,

lmam answered:"Tell them thar there came the command af
Salat(prayer), but Allah did not mention whether three or four
Rak'at{units) (to be performed); it was the Apostle af Allah who

Sunni brothers. (pub.)
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explained all the derails, and (the command of) Zakat was revealed,
but Allah did not say that it is one in every forty dirham; it was the
Apostle of Allah who explained it; and hajj (pilgrimage to Mecea) was
ordered but Allah did not say to perform Tawaf(circumabulation of the
Ka'ba) seven times - the Apostle of Allah explained ir. Likewise, the
verse was revealed: Obey Allah, and obey the Apostle and those vested
with authority from among you', and it was revealed abour Ali and
Haran ard Hussein 'y, )",

In Kifayetul Aathar, there is a tradition from Jabir ibn Abdillah
Al-Ansari, in explanation of this verse.

When it was revealed, Jabir said to the Holy Prophet{s.a. ):"We
know Allah and the Propher, but who are those vested with authority
whose ohedience has been conjoined to that of Allah and the
Prophet?". The Holy Prophet{va) said:"They

are ry caliphs and the Imams of the Muslims afrer me. The first
of them is Ali, then Hasan, then Hussein, then Ali, son of Hussein,
then Muhammad son of Ali, who has been mentioned as Af-Bagir in
the Torah(Cld Testament). O Jabir! You will meet him. When you see
him, convey my greetings fo him. He will be suceeded by his son Ja'far
Al-Sadiq (the Truthful), then Moosa son of Ja'far, then Ali son of
Moosa, then Muhammad son of Ali, then Ali son of Muhammad, then
Hasan son of Ali. He will be followed by his son whose name and
patronym will be the same as mine. He will be Hujjat(Proof) of Allah
an the earth, and Bagiyyarullah(the one spared by Allah to maintain
the cause of faith) among mankind He will conquer the whole world
from east 1o west. So long will he remain hidden from the eves of his
followers that the belief in his Imamate will remain only in titoye
hearty which have been tested by Allah for faith”,

Jabir said:"O Messenger of Allah! Will his followers benefit from
hix sechuxton ",
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The Holy Prophet(s.a.) said:"Yes. By Him Who sent me with
prophethood, they will be guided by his light, and benefit from his
Wilayeh during his seclusion, just as peaple benefit fram the sun even
when it is hidden behind the clouds, O Jabir! This t5 from the hidden
secrets of Allah and the mreasured knowledge of Him

So guard it except from the people who deserve to know" 4

This Hadith has been quoted from Shi‘a sources. Sunni
traditions do not provide as much details; still there are many Sunni
traditions which refer to the Twelve Imams, as explained in the next
chapter.

Now that we know who “those vested with authoriny” are, it is
evident that the question of obeying tyrant and unjust rulers does
nat arise at all. Muslims are not required by this verse to obey rulers
who may be unjust, tyrannical, ignorant, selfish and sunk in
debauchery. They are in fact ordered to obey the specificd Twelve
Imams, all of whom were sinless and free from evil thoughts and
deeds.

Obeying them has no risks whatsoever. Nay, it protects from all
risks; because they will never give an order against the Will of Allah
and will treat human beings with love, justice and equity.

I Al-Ehazex Kifayetul Aashar, p.33.
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Twelve Caliphs or Imams

ow, it is advisable to refer to several parts of the 77th
chapter of Yenabee 'ul Mawaddeh of Al-Hafidh Solaiman ibn
Ibrahcem Al-Qundoozi Al-Hanafi.

A well-known Hadith has been quoted that:"There will be rwelve
caliphs, all from Quraish”, in many books including those of
Al-Bukhari, Muslim, Abu Dawood and Al-Termithi.

The author quotes many traditions to the effect that the Holy
Prophetfs.a ) said:"], Ali, Hasan, Hussein and nine of the descendanty
of Hussein are pure and sinless”,

He also quotes that the Holy Prophetfs.a.) told Imam
Hussein:"You are a chief, brother of a chief. You are an Imam, son of
an Imam, brother of an Imam. You are Proof(of Allak) son of a
Proof, brother of a Proof, and father of nine Proofs. The ninth of
whom will be Al-Mahdi”.

Aflter quoting many such traditions, he writes:"Some scholars
have said that the rraditions (which show that the caliphs after the
Holy Propher would be twelve) are well-known, from many Asnad.
Now, with the passage of time and through historical events, we know
thar in this Hadith the Holy Prophet has referred to the Twelve Imams
from his Ahlu! Bair and descendants, because:

- This Hadith cannor apply to the four caliphs from among his
Companions, as they were less than mwelve.

- It cannot apply to the caliphs from the tribe of Umayyad,
because {a) they were more than twelve; (b) all of them were tyranis
and unjust (excepr Umar ibn Abdil Aziz); and (¢) they were not from
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Bani Hashim and the Holy Prophetis.a.) had said in g Hadith tharall
af them will be from Bani Hashim...'

- It cannot apply to the caliphs from the Abbasid dynasty,
because:(a) they were maore than twelve; and (b) they did not comply
with (the demandy of) the verse:'Say:l do noi ask of you any
recompense for it except the love for (my) near relatives ™), nor with
the tradition of the Mantle{Hadithul Kisaa); i.€ they persecuted the
descendants of the Holy Prophet(va ).

Therefore, the only way to interpred thiv Hadith iv to accepe thar it
refers to the Twelve Imams from the Holy Prophet(s.a.)'s Family and
descendants, because they were, in their times, the most knowledpeable,
the most llusirious, the most godfearing, the most piows, the highest in
their fumily lineage, the best in personal virtues, and the most honoured
before Allah; and their knowledge was derived from their ancestor (the
Holy Prophei(s.a.) through their fathers, and by inheritance and by
direct teachings from Allah" @

1 4225
2 Al-Qundoozi: Yenabee'ul Maowaddeh, pp444-7.
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Mew Facts About The Twelve
Jmams(a.s.)

First Imam

,.Amirul Momeneen Abul Hasan Ali Al-Murtadha, son of
Abu Talib,

Born on 13th Rajab, 10 years before Prophethood (600 A.D.),
inside the Ka'ba. He became Imam, on the death of the Holy
Propheétfs.a.) on 28th Safar(!) 11AH./632A.D.

Imam Alifa.s.) was fatally wounded by the poisoned sword of
Abdul Rahman Ibn Muljim while engaged in prayers at the Mosque
of Kufa(lraq), and expired two days later on 21st Ramadhan,
40A.H./661A.D. and was buried at Al-Najaf Al-Ashraf(Iraq).

Second Imam

Abu Muhammad Al-Hasan Al-Mujtabaa, son of Alijas ).

Born on 15th Ramadhan, 3A.H./625A.D. at Medina, and died
of poison on Tth or 28th Safar, S0A.H./670A.D. at Medina.

Third Imam

Sayyidush Shuhadaa(The Master of Martyrs), Abu Abdillah

Al-Hussein, son of Alijas ).
Born on 3rd Sha'ban 4A H./626A.D. at Medina.

I The second hunar menth.
2 The eighth lunar monih.
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He was martyred with his sons, relatives and companions, on
10th Muharram, 61A,H./680A.D. at Kerbelaa(lrag).

He and his elder brother, Al-Hasan, were sons of Fatimah
Zahraafas ) daughter of the Holy Prophetisa ).

Fourth Imam

Abu Muhammad Ali Zaynul 'Abedeen, son of Al-Husseinjas ).
Born on 5th Sha‘ban, 384 H./6594A.D., and diced of poison on
25th Muharram, A H/7T12AD., or 95AH.713A.D0, ai Medina,

Fifth Imam

Abu Ja'far Muhammad Al-Bagir, son of Ali Zaynul
"Abedeen(as.).

Born on 1st Rajab, STAIL./677A.D. at Medina and dicd of
paison on 7th Thul Hijjeh™, 114A H./7T33A.D. at Medina.

Sixth Imam

Abu Abdillah Ja'far Al-Sadig, son of Muhammad Al-Bagirjas,).

Born om 17th Rabi‘ul Awwal'®, 83AH./702A.D. at Medina, and
died there of poison on 25th Shawwal™, 1484 H./765A D.

Seventh Imam

Abul Hasan Al-Awwal, Moosa Al-Kadhim, son of Ja‘far

I The twelith bunar moneh,
2 The tfard lunar monh,
3 The renth funar monh
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Al-Sadigfas ).

Born at Al-Abwaa@on 7th Safar, 129AH./746A.D., and died of
poison on 25th Rajab, 183A.H./7T99A.D. in the prison of Haroon
Al-Rasheedat Baghdad andg was buried at Al-Kadhimiyyeh™ (about
10 kilometers north of Baghdad).

Eighth Imam

Abul Hasan Al-Thani, Ali Al-Redha, son of Moosa
Al-Kadhimyfa.s ).
Bornat Medina on 11th Thil Qi‘deh™, 148A H./765A.D., and

died of poison on 17th Safar, 203AH./818A.D. at
Mashhad{Khurasan, Iran).

Ninth Imam

Abu Ja‘far Al-Thani, Muhammad Al-Taqi Al-Jawad, son of Ali
Al-Redharas. ),

Born on L0th Rajab, 195A H./811A.D. at Medina, and died of
poison at Baghdad un 30th Thil Qi‘deh, 220A.H./835A.D., and was
buried nesr his grandfather at Al-Kadhimiyyeh.

Tenth Imam
Abul Hasan Al-Thalith, Ali Al-Nagi Al-Hadi, son of

Muhammad Al-Tagi(as ).
Born on 5th Rajab, 212A.H./827A.D. at Medina, and died of

1 A place seven miler from Meding.

2 The fifth Abbasid caliph.

3 Formerly "Megabir Quraish"(The cemetery of (uraish).
4 The éleventhl lunar menth.
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poison at Samarran(lrag) on 3rd Rajab, 254A. H./868A.D.
Eleventh Imam

Abu Muhammad, Al-Hasan Al-'Askeri, son of Alj Al-Naqifes ),
Born on 8th Rabi'ul Thani/, 232A.H./846A.D. at Medina, and
died of poison at Samarrah on Sth Rabi'nl Awwal, 260A.H./874A D.

Twelfth Imam

Abul Qasim Muhammad Al-Hadi, son of Al-Hasan
Al-Askarifas,).

Born on 15th Sha‘ban, 255AH.B69A.D. at Samarrah,

He is our present Imam; he wint into Lesser Occultation in
260A.H./874A.D. which continued until 329A H./844A.D,, then the
Greater Occultation began, which still continues,

He will reappear when Allah allows him, to establish the
Kingdom of Allah on earth, 1o fill the world with justice and equity,
as it wonld be full of injustice and tyranny.

The twelfth [mam is Al-Qa-im(The Riser); Al-Hujjeh(The
Proof); Sahibbiz Zaman(The Master of our time); and Sahibil
Amr(The Owner of Divine Authority).

ok ok k%

1 The fourth iz momtly
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Sunni Views on The Caliphate

mhc majority of Sunnis today are the Ash'arites, They, as
well as the Mu'tazilites, believe that the institution of
Imamate/Caliphate is necessary, and il Is incumbent(Wajib) on men
to appeint a caliph,

The Mu‘tazilites hold that it i incombent according to reasom;
the Ash'arites helicve it is incombent according to iradition.

Al-Nasafl writes in his Al-*Aqa-id:

"The Mustims cannet do withont an Imam who shall vccupy
hirself with the enforcing of their decivions, aned in implemeniing their
Hodood({penal code) and guarding their frontiers, and equipping their
armies, and receiving their alms, and pufting down robberies and
thieving and highwayman, and maintaining the Friday and Eed(Feasr)
Prayers, and removing guarrely thar fall between peaple, and receiveing
evidence bearing on legal claims, and marrying minors whe have no
suardians and dividing booty" )

The Sunniles wanl an earthy ruler.., while the Shi‘ites look for
one can establish the Kingdom of Heaven on earth and bring an end
1o all the evils of the world.i?!

Accordingly, the Sunnis recognize four principles for
appointing a caliph:

@) ljma": that is ‘consensus’ of men of power and position on a
coriain poini.

The agresment of all the followers of the Holy Prophetisa) i
nol necessary, nor is i essential o secure the

consent of all the persons of power and position in the Unnmah,

By Nomination by the previous caliph

) Shoora: that is selection by a committee,

d} Military Power: that is if anvone acquires power by military

T Al-Taftezani: Sharhul ‘Aga-idil Nefeeseh, p 185
2 Miller, WM. travslation of Al-Rahul Thede ‘dshar, notes, p 03,
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force he will become a caliph.

The author of Sharhil Maqasid has explained that when an
Imam dies and a person possessing the requisite qualifications
claims that office (without the cath of allegiance - Bay'ah - having
been taken for him and without his caliphate will be recognized
provided his power subdues the people; and apparently the same
will be the case when the new caliph happens to be ignorant or
immaoral.

Similarly, when a caliph has thus established himself by
superior force bul is afterwards subducd by another person, he will
be deposed and the conqueror will be recognized as Imam or
L'aliph.-'”

The Qualifications of A Caliph

The Sunnis comsider ten conditions necessary for a caliph:-
1Y that he be a Muslim;
2\ that he be of age, (i.e of puberty);

3\ that he be male;

4\ that he be of sound mind:

5"'-, that he be courageous,

G\, that he be free, not a slave:

T'-, that he be accessible and not be concealed or hidden,

8\ that ke be able to conduct battles and beware of warlike
tactics;

ghtha.t he be ‘Adil (Just);

11}ithat he be able to judge and pass verdicts on points of laws
and religion, that is, he be a Mujtahid(Religious Jurist).’®/

Bul the last two conditions are in theorv only.

As quoted in the previous chapter, even an ignorant and
immoral person can become a caliph. Therefore, the conditions for
Justice” and "Religious Knowledge' are without base.

They hold that '[smeh’(Infallibility) is not necessary for
caliphate. The words of Abu Bakr which he spoke from the pulpit

1 Al-Tefieroni: Sharful Mogasidid Talebeen, volll, p 272 See also Al-Hafidh
Al Muharnad and Amirudding Fullam Nejat i Imamah wal Salai, volf)
7203,

2 Al-Teftezam, op. i,
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hefore the Companions of the Holy Prophet(s.a }, are cited in
support of that view:" people”, he said, "I have been nade ruler
over you although Iam no better thaw you; so, i I perform my duties
well, help me; and if I po wrong, you shouwld ser me vight. You sfuneid
know rhat Satan comes to me now and then. So if [ am angry, keep
aloof from me".(1

Al-Teftezani says in Sharhul*Aqa-idin Nefeesel, "An Inam is
not ta be deposed from Imamate on account of immaorality or
rranmy® &

Abu Bakr’s Rise to Power

All the above mentioned principles are derived, not from a
verse or Hadith, but from the events and happenings after the death
of the Holy Prophet{s.a. ).

According to the Sunnis, the lirst four Caliphs are called
"Al-Khulefaa Al-Rashedecen"(The reghily-guided Caliphs),

Mow let us examine how Al-Khulefaa Al-Rashedeen came into
being.

Immediately after the death of the Holy Prophet(s.a.), the
Muslims of Medina known as Ansar(llelpers), gathered in the
Sageefeh(covered porch) of Bani Sa‘fdeh.

According to the author of Chiyathullughat, it was a secret
location where the Arvabs used to pather for their evil activities™.
Here Sa'd ibn ‘“Ubadeh, who was then ailing, was led to a starely
chair and made to sit uwpon it, wrapped in a blanket, 50 that he
might be elected as the Caliph. Sa'd then delivered a speech in
which he recounted the virtnes of the Ansar and 1old them o take
over the caliphate before anyone else could do so. The Ansar agreed
and said that they wanted him to be the Caliph. But then among
themselves, they began to ask:"Whar reply shouwld we give 1o the
Muhajereen(Emigranis frem Mecca) of the Quraish if they oppose this
move and pul forth their own claim P

A group said:"We shall rell them, let us have one leader from

I Al-Soyoou: Tareekiod Khudefea, p71.
2ap. cit
3 Ghiyathud Din: Ghivathullughas, p.228.
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arong you and one from us",

Sa‘d said:;"This is the first weakness you have shown”,

Someone informed “Umar ibnil Khattab of this gathering
saying:"If af all you desire to acquire the dignity of rulership you should
reach the Sageefeh before it is too late and difficult for you to change
what is being decided there".

On receiving this news, ‘Umar, along with Abu Bakr, rushed to
the Seqeefeh. Abu Ubaydeh ibn Al-Jerrah also accompanied them.

Al-Teberi, Ibnil Atheer, [bn Qutaybeh?and others proceed
with their narrations stating that having reached the Seqeefeh, Abu
Bakr, ‘Umar and Abu "Ubaydeh had hardly taken their seats when
Thabit ibn Qays stood up and began enumerating the virtues of the
Ansar and sugpested that the office of the caliphate should be
offered to someone from the Ansar, ‘Umar is reported to have said
later on:"When the speaker of Ansar finished his speech, I made an
attempt fo speak as already I had thought over same impartant points,
bur Abu Bakr beckoned me to keep quiet. Therefore, I remained silens,
Abu Bakr had more competence and knowledge than myself. He then
said the same things I had thought of and expressed them even beiter”,

According to Rawdhetus Sefa, Abu Bakr addressed the
assembly at the Seqeefeh thus:

"Assembly of the Ansar! We aclmowledge your pood qualifies and
virtites. We have also not forgotren your struggles and endeavours for
promoting the cause of Islam. But the honour and respect Quraish
have among the Arabs iv not enjoved by any other tribe, and the Arabs
will pot submir to anyone ather than the Quraish™?

In Al-Sireh Al-Halebiyyeh, it is added:

"However, it is a fact that we the Muhajereen were the first to
accept the Islamic creed The Prophet of Islam was from our tribe. We
are the relatives of the Apostle...and therefore, we are the people who
are entitled to the caliphate.. Ir will be advisable to have the leadership
amaong us and for vour to take the ministy. We will not act unless wr

I Alleberi: Al-Tareekh, vollV, pl820, Ihnid Fiheer: Al-Kamdl ed CJ
Tormberg, Leiden, 1897, volll, pp325f; Ihn Quiavheh: Al-dmameh wal
Siyaseh, Cairo, 13874 H 1967400, vol [ pp 18T

2 Mir Khwwand; Rawdhend Safag, volll, p.221,
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comsult with you'".!

Healed arpoments statied, during which ‘Umar cried:"By 4/ak,
I well iilf him whe opposes us now",

Al-Hubab ibnil Munthir ibn Zavd, an Ansari from the Ehazraj
tribe, challenged ‘Umar saying:"By Aflah, we will not allow anyone to
nde-aver wr ay a caliph. One leader wmust come from you and one from
ws®, Abu Bakr said:"Me, thix cannor be; i iy our right 1o be the rulers
ard yours to be our ministers”.

Al-Hubab said:"0 Ansar! Do not submit vourselves to what these
people say. Be finm. . By Allah, {f anyone dares {0 oppose mte now, § will
cut his pose with my sword”,

‘Umar remarked." By Alfah, duality is not advisable in caliphare.
There cannet be wo kings in one repime, and (e Arabs will not agree
o your leadership, beconse the Apostle was nor from your wribe”,

Al-Teberi and ihnil Atheer hath state that there was falrly
prolonged exchange of words between Al-Hubab and Umar on this
matter, ‘Uimar cursed Al-Huobab:"May Alfah kill you". Al-Hubab
retorted:"May Allah B vou". Umar then crossed over and stood the
head of Sa*d ibn ‘Ubadeh and said to him:"We want io break every
Iimb of yours™. Infuriated by this threat, 5a'd got up and caught
‘Umar beard, “Umar said:"If vou pull out even one hair, vou will see
that all will mor be well with you". Then Abu Bakr pleaded with
‘Umar 1o be calm and civil, 'Umar turned his face [rom Sa'd who
was saying:"By Allah, had I sivength enough just to stand, you would
have heard the lion's roar in every corner of Meding and hidden
yourselves in holes. By Allah, we wonld have made you join again with
thase people detang whom yon were only a follower and not a leader”,

Ibn Qutaybeh savs that when Besheer ibm Sa‘'d the chicl of the
tribe of Aos, saw that the Ansar were uniting behind Sa‘d ibn
‘Ubadeh the chiefl of the Khurre), he was overcome with envy and
stood up supporting the claim of the Quraishite Muhajereen,

In the midst of this mélée, Umar said 1o Abu Bakr:"Hold out
yeur hand so that I may give my Bay'ah{allegiance)". Abu Bakr
said:"Wo, vou give me your hand so that I may give my Bay'ak, becawse
Yor are stronger than me and more suitable to the cafipahre”,

"Umar took the hand of Abu Bakrand pledged allegiance to
himy, saying:"My strength is not of any value when compared to your
merits and senieniry, and If it is of any value then my strength added (o

I Al-Halehi- AL-Seereh, vol i, p.357.
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yours will successfully manage the caliphare”,

Besheer ibn Sa‘d followed suit. Khagrajites cried to him that he
was doing it out of envy for Sa'd ibn "WUhadeh. Then the tribe of Aos
talked amongst themselves that if Sa‘ad ibn "WUhadeh was made
caliph that day, the tribe of Khazraj would always feel themselves
superior to the Aos, and no one from the Aos would ever achieve
that dignity. Therefore, they ali pledged their allegiance to Abu
Bal,

Someone from the Khazraj tribe took outl his sword bot was
overcome by the others.

Amidst all this vnseemly wrangling, Ali and his friends attended
to the washing of the sacred body of the Holy Prophetisa ) and the
proper ohservances regarding burial. By the time these were over,
Abu Bakr had achieved a fait accompli.

[bn Qutaybeh writes:"When Abhu Bakr had taken the caliphate,
Ali was dragged 1o Abu Bakr as he repeatedly declared, I am the sfave
af Allah and the brother of the Messenger of Allah'.

Then Ali was commanded to take the oath of allegiance to Abu
Bakr. Ali said:{ have more rights to the caliphare than anyone of you,
I will not pledee obedience to you, As a matter of faci, you should give
the pledge of obedience to me. You called the Ansar to give their
Bay'ah on the ground that you had blood relagons with the Messenger
of Allah. You are uprising the caliphate from us, the members of his
house, Did you not reason with the Ansar that you have better rights to
the caliphare than they becanse the Apostle was of your kinship, and
they handed over the government to you and accepted your leadership?
Therefore, the very reason put forth by you before the Ansar is naw
forwarded by me. Our relations with the Apostle in life as well as in
death are much closer than those of anyone of you. If vou are faithful
fo your arewment, you have justice: otherwise you know thar you have
knowingly moved towards tyranny

Umar said:"Unless you give Bay'ah, you will not be released’. Ali
cried, Milic out as much as you can for the udders are in your hand.
Malke it as strong as possible today, for he iz going to hand it over to
you tomorrow, Umar! I will not vield to your commands, [ shall not
pledge lovaly ro him’ Ultimately Abu Bakr said 'O Ali! If you do not

i

desire to give your Bay'ah, I am not going to force you for the same™.
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Short Review

Several aspects of the above mentioned events descerve more
attention;

1: It was the tradition of the Arabs that once a PErSon was
declared, even by a small group, ta be the chief of the tribe, others
did not like 10 oppose him, and willy-nilly followed suit. This
tradition was in the mind of Abbas, the Prophet’s uncle, when he
told Ali:"Give mre vour fand yo thet I may pledyge allegiance ro
Yo becauye once this thing iy taken overno one will aslk him 1o
relinguish ir". This very tradition was the one which prompied Sa‘'d
Lo exhorl the Ansar "to take over the caliphate before anyone else
could doso’, and it was because of this tradition that ‘Umar was
told to reach Seqecfeh "before it was too late and difficult for him to
change what was being decided there’. It was becavse of this custom
that once some people sccepted Abu Bakr as caliph, the majority of
the Muslims in Medina followed suil.

2: Ali was well-aware of this custom. Then why did he refuse to
extend his hand to accept the Bay'ah of his ancle Al-Abbas, telling
him,"Who else, other than I can call for such pledpe of allegiance? 11

It was becanse Ali knew that the caliphate of the Holy
Prophet{sa} was nol the chieflainship of the tribe. 1L was not bascd
om the declaration of allegiance by the public. It was a responsibility
given by Allah, not by the people, and as he had already been
publicly appointed by Allah through the Holy Prophetis.a j Lo the
Imamate, there was no noed for him to rush to the public 1o seek
their allegiance. He did not want the people w think that his
Imamanite was based on the Bay'alt of men; il the people came 1o
him on the basis of the declaration of Ghadeer Khumm, well and
good; if they did not, it was their loss, not his.

: Mow we torn to the events of Seqeefeh:

During the lifetime of the Holy Prophet(s.a. ), the Mosque of
the Prophet was the center of all Islamic activities.

It was here that decisions of war and peace were made,
deputations were received, sermons were delivered and cases were

Vb Ceoraphefe Al feaneh wd.ﬂ'éy.n,mh, wil f, P & Al-Mawardl; Al .‘u'.n'm:ﬁr__,m’r, _|l|..'-‘Z
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decided, and when the news spread of the death of the Holy
Prophetis.a ), the Muslims assembled in that very mosque,

Then why did the partisans of Sa'd ibn ‘Ubadeh decide 1o go
three miles ountside Medina to meet in Seqeefeh which was not a
place of good repute? Was it not because they wanted 1o usurp the
Caliphate without the knowledge of other people and then present
Sa'd as the accepted Caliph?

Keeping in view the declaration of Ghadeer Khumm and the
tribal custom of Arabia there can be no other explanation.

4: When ‘Umar and Abu Bakr came 10 know of that gathering,
they were in the mosque. A majority of the Muslims were at the
mosque.

Why did they bot inform any other person about that
gathering?

Why did they, together with Abu Ubaydeh, slip out secretly?

Was it because Ali and Bani Hashim were present in the
mosque and in the house of the Holy Prophetisa ), and “Umar and
Abu Bakr did riot want them to know of the plot?

Was it because they were afraid that if Ali came to know of
that meeting of Seqeefeh, and if by a remote chance he decided 1o
go there himself, no one else would have had a chance to succeed?

5: When Abu Bakr was extolling the virtues of Muhajereen as
being from the tribe of the Holy Prophet(si ), did he not know that
there were other people with much more stronger right to that
claim because they were members and his own flesh and Blood?

It was this aspect of the pretence that prompted Ali ibn Abi
Talibjas) to comment:

G50 215 55000 s

"They argued by the strength of the tree (tribe) and then they
destroved the fruit(Le the family of the Holy Prophetiv.a.)" 1V

Looking dispassionately at this event, we are unable to cail o
an ‘Election’, because the voters (all the Muslims scattered
throughout Arabia, or, at least, all the Muslims of Medina) did not
even know that there was to be an election, ler alone when or where

I ALRedhi (ed.): Nahjul Belagheh, (Subhi Al-Salih's ediion), Beir, p. 95
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it was to be held.

Aside from the voters, even prospective candidates were
unaware of whal was happening at Seqeeleh. Again we are reminded
of the words of Imam Ali in connection with the two points
méentioned ahove:

__q—!ll.-s-l_ﬂ.-_i _,.Jl_.u__.,,_':" L3
qd.f._r- u_;,n_....JJ_.; Lh_r L:LJE"J ? o8

"I_,r'_vau claim (o have secured authority over the Mustims' affatrs
by consultation, How did it happen when those (o be consulred were
abseni®!

And if vou have scored over your aopponents by (the Propher’s)
kinzhip, Then someone else has greaier right on the Prophet and i3
nearer to hip*)

Also, we cannot call it 'selection’ bécause a majority of the
prominent Companions of the Holy Prophet(se) had no knowledge
of these events,

Ali, Abbas, Othman, Talheh, Al-Zubair, Sa'd ibn Abi Wagqas,
Salman Farsi, Abu Tharr Al-Ghefari, Ammar ibn Yasir, Migdad,
*Abul Rahman ibn Aol - nong of them were consulted or even
informed. The only argument which can be offered for this caliphate
is this:"Whatever the legal position of the events of Seqeefeh, as Abu
Bukr sicceeded (Decawse of nibal custom) in raking the reins of power
i hiv hands, he way o ‘constitutional’ Caliph".

1 Ibid., Saying ne d90 g 502-3)

The words of Alifas.) have beer groted by Al-Sheril Al-Redhi under Saying
nex 190 which ring av follows"How strange! Could the caliphate be through
the (Prophets)companiondlup  bal mol Boowgh  (hiskeampanionship - plus
fhisikanship?, It & surprising do note that Subhi ALSalins ediien and
Mrchammad Abdeh's edition (Repur, 1973) have apitted the wordings ‘but noe
throuph (hisheompanionsiup!. For @ complete version of this sapng, sce fhn
Abil Hudeed's Sharh{Caivs, 1959), vol XVII, p416
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In simple language, Abu Bakr became a constitutional Caliph
because he succeeded in his bid for power. Thus, the Muslims who
have been taught 10 glorify this event, are in advertently taught that
the only thing which counts is ‘Power’. Once you are secure in the
seat of power, everything is well. You will become the
‘constitutional’ head of a state,

In the end, T should quote a comment of ‘Umar himself, who
was the author of this calipahte.

He said in # lecture during his caliphate:

"I have been informed that someone said: When 'Umar dies, T will
pledge allegiance to so-and-so’. Well, np one should be misled Tike this,
thinking that althongh the allegiance af Abu Bakr was by surprise, it
became all right. Of course, it was by surprise, but Allah saved us from
its eviis,

Now, {f anyone wishes to copy ft, I will cut his throar" (1)

MNomination of ‘Umar

The majority of Sunnis believe that what happened al Seqecfeh
was 4 manifestation of the ‘Democratic’ spirit of Islam..!

In view of that beliel it was reasonable to expect the
‘Democratic election” (whatever its meaning in the context of
Seqeefeh) to continue as the hasis of lslamic caliphate. But this was
not to be.

Abu Bakr was indebted to ‘Umar for establishing his caliphate
and he knew that if the masses were given freedom of choice, ‘Umar
had no choice. (He was known as (Jdadl Lo ks = rode and of
harsh nature),

Therefore, he decided to nominate his own successor - ‘Umar.

Al-Teberi writes:

"Abu Bakr called Orliman - when the former was dying - and told
hint to weite an appoinnment order, and dictated (o him: ‘By the Name
of Allah, the Compassionful, the Compassionate: This is the order af
Abdillah thn Abi Quhafehii.e Abu Bakr’s full name) ro the Muslims.

I Al-Bukhari: Al-Sahveel, (Kuabnl Muharibeen), Cairo, {n.d.), vol VIIL, p.210;
Al-Teberi; AlTareekh, vol 1V, p 1821
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Whereas... ' then he fell unconsciony. Othman added the words: ‘T
appoint ‘Umar ihail Khaab as my successor anrong pou’

Then Abu Bakr regained iy conyciousress and told Othman (o
vead the order ro him. Qihman read i) Abn Bakr vard, ' Allah
Akhar'(Allah is Greater) and was pleased and commented, T think you
weve afrald that people wonlld disagree amongsi themselves if 1 died in
thet staie’, Cthman veplied, Yes |, Abu Balo said: ' May Allah reward you
on behalf of Islam and e Muslims ™17

Thus, the appoiniment later was completed and Abu Bakr
ordered it 1o be read before the Muslims,

Ibhn Abil Hadeed Al-Mu'rezili writes that when Abu Bakr
regained his consciousness and the scribe read what he had writien
and Abu Bakr heard the name of *Umar, he asked him, "How did
you write this™. The seribe said, "You cowld nor pass Jim over”, Abu
Bakr replied, “You ave right".'%

Shortly alterwards Abu Bakr died.

‘Umar gained the caliphate by this appointment. Here one is
reminded ol a tragedy which oceured three or five days before the
death of the Holy Prophet({s.a).

In the Saheeh of Muslim there is a tradition by [bn Abbas,
that:"Three days before the Holy Propheiis.a.)'s deach 'Umar tbnil
Khattab and other companions were present af fiis side. The
Apostlerva,) satd, Now [gf mee write something for vou by way of a will
so that you are not mislead after me'. Umar said, ‘The Apostle is
ralking in delivium. ! The Book of Allah i sufficient for us..tl

‘Limar's statement caused g firer among those present there.
Some were yaving thart the Aporde 7 compiand showld be oheped yo
that he might write whatever he degired for their betterment. Others
vided with ‘Umar. When the tension and uproar increased, (he
Apostlefs.a.) said:'Go away from me" ")

P Al-Teberi: Al-Tareekh, pp2158-9,

2 fhn Ak Hadeed: Sharke, voll, ppI63-5

3 Muslin: Al-¥ahesh (Kitalwl Wasiyyeh), Baba Tarkal Washeeh, el l,
P73 ARukhari: AlSaheel, (Cairo, 1958), vold, (Kiabul flm) pp38-9:
vl IV, 85 val M ped 10020 vol WH, (Kitabod Tibb), gt 535-0; vol IX, (Kinehil
Frisam bil Kitat vwal Sihnah), pJ37.

ft & inieresiing fo note that where Bulchat gmves remark of the Prophet
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A few Qurianic injunctions should be mentioned here:

= Muglimg should not raise your voices above the voice of the
Prophet...lest your deeds become null while you perceive nor=>("

The Holy Prophetisa s words were “revelation” from Allah:
<Nor does he speak our of (his) desive. It is naught but revelation that
is revealed >1%

And Muslims were expected o follow his command without any
‘ifs” and ‘but’: < Wharever the Aposile gives you, rake it, and from
whatever he forbids you, keep back ="

And when such un Apostle, five days before his death wished to
write a directive to save Muslims from going astray, he was accused
of "talking in delirium”..]

When Abu Bakr who had no such Divine protection from
error, began dictation of the appointment letter in such critical
condition that he fell unconscious before naming his successor,
Umar did not say thut he was (falking in delirium)!

Mo ome can be suore of what was the Holy Prophet(sa | wanted
to write. Bul the phrase he used pives us an idea:

«( People! Verily, [ am leaving behind among you Two Precious
Things, the Book of Altah and My Descendants whe are my family
members. So long as you keep hold of them sincerely, you will never go
arsirly efter mew.,

When he nsed the same phrase five days before his death(",. Jer
mrte write something for vou by way of a will so that you are not misled
after me"), it was easy enough Lo understand that the Holy
Prophet(v.a ) was poing to write whil he had been

telling them all along about the Qur'an and his Ahlul Bail{a.s).

speaking in delimon, he omits the nome of the speaker; and where he
puraphrases tat remark in more polite language, he mentions the name of the
speaker - ‘Umar - clearly,

Ihre Sa'd: Ak Tabagar, vol [T, pp 242, 3241 336, 308; Almad: Al-Musnad, voll,
pp-232, 234, 324f 336, 355,

I 4902

2 5343

3 59/7
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Perhaps 'Umar guessed as much as is apparent from his
claim:"The Book of Allah s sufficient for us!!™! He wanted to make it
known 10 the Prophet that he would not follow ‘The Two Precious
Things'. One was enough for him.,.!

‘Umar himself admitted i1 in a talk with ‘Abdillah ibn Abbas, in
which he, inter alia, said:"._and surely he (The Holy Propheris.a.)
intended during his iliness to declare his(Ali’s ) name; so I prevented
=4

Perhaps, the word *delirium’ would have served his purpose
even if the Holy Prophetisa ) hadwritten the directive, ‘Umar and
his partisans would have claimed that as it was written ‘in delirium’
it had no validity,

Al-Shooraa: The Counsel

After ruling for about ten years, ‘Umar was fatally wounded by
Zoroastrian slave, Feerooz.

"Umar was very much indebted to Othman (hecause of the
appointment letter) but did not wish o openly nominate him as his
suceessor; nor did he allow the Muslims to excreise their free will
after him. He ingeniously invented a third systei,

He said,"Verily the Apostde of Allah died and he was pleased with
these six people from the Quraish: AN, Othman, Talheh, A-Z uhacy,
Sa'd thn Abi Waggay and Abdul Ralunan ibn Aof, and { have decided
formake it (the selection of caliph) a matier of consultation amonRy
them, so that they may select one from armong themselves”,

They were called when he was nearing death.

When he looked at them, he asked,"So, everyone of vou wanis
ta become caliph after me?", No one answered. He repeated the
guestion..|

Then Al-Zubair said,"And whar is there (o disqualify us? You got
it (the caliphate) and maraged i1 and we are rot inferior to you in the
Curaish either in precedence or in relation (1o the Holy Prophet)”.

Umar asked,"Should rot 1 el you abour vourselves .

Al-Zubair said,"Telfl s, because even if we ask you nor fo el vou
will maot Hsten”.

Then “Umar began enumerating the bad characier points of

I b Al Hadeed! Shark, vol XTI, P21, (quoting from Tureekh Baghdad of
Al-Khateeb Al-Baghidadi).
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Al-Zubair, Talheh, 5a'd ibn Abi Waqqas and Abdul Rahman ihn
Aof.

Then he faced Alijay ) and said,"By Allah you deserve it had i
ner been that you are of humorous nature. However, by Aflah, if vou
pecple, made him your rider, e would surely lead you towards clear
aurh and on the cnlighiened path’.

Then he fooked towards Othman and said:"Take 17 from me. Tt s
av firough [am seeing that the Quraish have pur thix neciklace
fealiphare ) around your necic because of vour love: then you have put
ife Bani Uniayyeh and Bani Abi Mu 'ayt (Othman's tribe) on the
showlders of the peaple {as mifers) and have given them arclusively e
hoote (o the Mustins b rheraupon a group from the wolves of Arab
have comte (o you and hove slanghiered you in your bed. By Allah if the
(Drarish gve the caliphaie to you, you will surely give exclisive rights ta
the Bani Uniayveh; and i vou ao so, the Muslims will sirely kil yon",

Then he caught the forehead of Othman and said:!"So i it
furppeny, remember p words) becanse it is bound 1o happen”,

Then ‘Umar called Abu Taltheh Al-Ansarl and told him that
atter bis ('Umar's) burial, he was to collect fifty peaple from the
Ansar, armed with swords, and gather the six-above mentioned
candidate voters in a house (o select ome [rom amang themselves as
the caliph. If five apree and one disagrees, he should be beheaded; af
four agree and two disagree, those two should be beheaded; if there
is o division of three and three, the choice of the group of Abdul
Rubman iba Acl should prevail and if the other three do not agree
to it they should be beheaded...! 1f three days pass ("Umar added )
and they are unable Lo reach a decision, all of them should be
beheaded and the Muslims should be [eft free to select therr owi
culiphtt!

The Shi'ite author Quiboddin Al-Rawendi narrates that when
‘Umar deereed that the group of Abdul Rahman ibn Aol would
prevail, Abdullah ibn Abbas told Al "Again this iy lost to us. This
man wanty Qthman o be the caliph”, Al replicd:"l also know this;
still 1 will siv with them in the Shooraa, because Umar, by ihis
agreentent, las at least publicly, accepred thay | deserve the caliphaie,
while hefore he was asserting thar Prophethood and Imamare could

Foibicl, vell, ppiss-& see abvo lhn Quiaybeh; Aldmammeh wal Siyaseh, vold,
g 23T and A Teberi: Al-Tareekly (Exvpn, nd, |, vl ppdi-4l
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not he foined in ore family
Therefare, [ will participate in the Shooraa to show the peaple the
contradiction of his actions and his words" (1

Why were Thn Abbay and Ali sure that ‘Umar wanted Othman
1o be the caliph?

It was because of the constitution of the Shooraa and its terms
of relerence.

Abdul Rahman was married to Othman's sister; and Sa‘d ibn
Abi Waggas and Abdul Rahman were cousins.

Seeing the hold which family ties had in Arabia, it was
unthinkable that Sa'd would oppose Abdul Rahman ot that Abdul
Rahman would ignore Othman. So three voles were salcly in the
custody of Othmun, including the deciding vote of Abdul Rahman.

Talhch (ibn "Ubaydillah) was from the clan of Abu Bakr, and
since the day of Seqeeteh, the Bani Hashim and Bani Taym felt
nething hut enmity towards each other,

On a personal level, Ali had killed his uncle; *Umayr ibn
Cihman, his brother Malik ibn ‘Ubaydillah and his nephew Othman
inn Malik in the battle of Badr, Thus, it was impossible for him to
support Adifas )

Al-Zubair was the son of Sefiyyeh, Ali's aunt, and alter
Seqeeteh. he had taken out his sword Lo fight those who had entered
the houwse of Al e take him 10 Abu Bakr, and it was reasonable w
expect him to favour Ali. But on the other hand, he could he
lempted o stand for the caliphate himself,

Thus, the most Ali could hope for was that Al-Zuobair was in
huis fuvour, Stll four would have gone against him and he would
have: lost

Even if Talheh had fuvoured Ali, he could not be caliph
becausc n case of cqual division, the opinion of Abdul Rahman
woold have been upheld.’

I Abn Abil Hodeed: Shari, p 153,

2 Al-Shekh Al-Mufeed: Allrshad, (with Persian  transiarion of Shelch
Muhammad Bagie Sa'eed? Khravani), P65,

{8ee also Englich pansfation of KA Howard, p.47

& Thiy analyser v anributed w0 Alifas) kimsell by ALTeberi in Al-Tareekh,
33 In that report, the dinlogue iv said to be between Alifas.) and hiv wcle
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After this study of the terms of reference, what happened in the
Shooraa is of academic interest only.

Telheh withdrew in favour of Qihman; prompting Al-Zubair o
withdraw in favour of Alifaes ), and Sa'd in favour of Abdul BEahman
ibn Aof.

Om the third day, Ahdul Rahman thn Aof withdrew his name
and told Al that he would make him caliph it Ali pledged o follow
the Book of Allah, the radistions of the Holy Prophetfre ) and the
system of Abu Bakr and ‘Umar. 3

Abdul Rahman knew very well what his reply would be.

Alifas ) sald" follow the Book of Aliak, the tradirions of the
Holy Prophet(s.a ) and my own beliefs".

Then Abdul Rahman put the same conditions to Othman, who
readily accepled. Thus, Abdul Rahman declared Othman to be the
caliph..|

Adifey) wold Abdul Rahman:"By Alah, von didn't de i bud with
the same hope which ke (‘Umar) had from fiy fend”. (He meant that
Abdul Rahman had made Othman caliph hoping that Othman
would nominate him as his successor).

Then Ali said:"May Allah create enpuny berween you fwao."

Adter a few years, Abdul Bahman and Othman grew to hate
cach others; they did not talk 10 each other tll Abdol Rahman died.

Military Power

Othman, the third caliph, was killed by the Muslims who werc
not happy with his nepofism.

The circumstances did not provide him the opportanity to
choose his own Successor,

Muslims were, for the lirst time, really free to sclect or elect 4
caliph of their choice: they Mocked to the door of Alifas),

But during the twenty-five years which had passed since the
death of the Holy Prophet(s.a ), the nature and outlook of the
Muslims had changed 1o such an extent that many prominent people
found Ali's administration (which was based on absolute justice and
equality, just like the government of the Holy Prophet s.a.)
unbearable; they could not think of themselves as being treated
equal o non-Adab Muslims,

Abbas,
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S0, first Talheh, Al-Zuobair and 'Aysheh revolted; then
Mu‘awiych stood against Alijas ).

Afrer the martyedom of Tmam Alijas ), Imam Hasanies.)

winted to continue the war with Mu'awiyeh, bat most of his
officers were, meanwhile, bribed by Mu'awiveh; and many were the
commanders who, when sent ahead to intercept Mu'awiveh, changed
sides and went over the enemy. In this sitwation, Imam Hasania s )
had o accept the offer of Mu‘awiveh (o conclude o treaty.

After this treaty, the Sunnis claimed that military power is a
valid way of acquiring constitutional caliphate.

Thus, the four "constitutional” ways of caliphate came into
being,

General Review

In the realm of politics, usually the constitution of a couniry is
prepared beforchand, und when time comes (o elecl 4 government
or enact legislation, every function is carricd out according (o the
provisions of the constitution. Whatever conforms with it, is held
valid and legal;, whatever is contrary to it, is rejected as invalid and
illepal.

Since, according o the Sunmi point of view, it was the duty of
the Linmakh to appoint a caliph, it was necessary for Allah ang His
Prophetjsa ) to provide them with a constituiion (with details of the
procedenre for election of such a caliph), and if that was nol done,
then the Muslims themselves should have approved the
constitutional measures in advance before proceeding 1o elect a
caliph.

Bui sirangely enough this was not done.

Now, we find a pnique "unsettled constitubion" in which actions
do not follow a constitution hecause there is none; rather the
constitution follows the circumstances.

The best argument put forward by the Sunnis 10 support their
claim is that the Mustims of the first era considered it their duty w
appoint a caliph, and that they regarded it so important that they
neglected to altend the funeral of the Holy Prophetine ) and weni 1o
Seqecfeh of Bani Sa‘ideh to settle the gquestion of the caliphate,
From that event they concluded that the appointment of a caliph
was the duty of the Ummeafi, But they fail to nnderstand that it is
the validily of that very so-called "election" which is challenged by
the Shi‘as.
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The Shitas claim that that event was illegal; the Sunnis claim
Uhat it was legal and correcl.

How can the Sunnis put their claim as their argument and
proaf?

To put their claim as prrof is like saying:"This action of mmne i
legal because T have done "

Which court of justice would uphold such an arpument??

The Practical Side

Leaving aside-the academic issue of these methods, let vs see
what effccts they had on the Muslims leadership and Muslim
mentality?

Within thirty years after the death of the Holy Prophet(sa
every conceivable way of acquiring power was used and canonized:
election, selection, nomination and military power.

The result is that today every Muslim ruler aspires Lo occupy
the seat of the caliphate and "spiritual leadership” of the Muslims;
and it is this basic detect of the Muslims™ outlook which has always
been, and is today the undelying cause of political instability in the
Muslim world.

Every Muslim ruler whao, as a Muslim, has been taught that
“Military Supremacy” is a constitutional way to caliphate, tries 1o
weaken other Muslim rulers so that he himsell may emerge as the
most supreme among the Muslim rulers.

I this way, this "constitution” has directly contributed to the
weakness of the Muslims in the world.

Apart from that, let us see once again how "all-encompassing”
these methods proved immediately after they were invented?

This four-sided boundary of caliphate is so unsafe that anyone
may enter into i, irrespective of his knowledge or character.

The first caliph after Mu'awiveh was his son, Yezeed, who was

"nominated" by Mu‘awiyeh and had undisputed "military power”.
Muslims had given their Bay'wh during the lifetime of Mu‘awiyeh;
thus, there was ljma’ also. S0 he was 2 "constitutional caliph..1!!".
But, what were his beliefs and character?

Yezeed was a man who bluntly refused 1o believe in the Haly
Prophetis.a ). He frankly stated his beliefs in his poem gquoted
previously Lhat;

“Bani Hashim had staged o play 1o obtain thee kingdom; actially
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there was neither any newy (from God) nor any revelation,.

Neither did he believe in the Day of Ressurection:"0 my
beloved! Do not believe in meating me after death, becanse whar they
have told you about our being raised after death for judgement is only
a myth which makes the heart forger the pleasure of this real world" t

After assuming the caliphate, he apenly made fun of [slamic
prayers; and showed his distespect for religion by putting the robes
of religions scholars on dogs and monkeys.

Gambling and plaving with bears were his favourite pastime. He
spent all his time drinking (wine), regardless of place or time and
without any hesitation. He had no respect for any woman, even
those of the prohibited degrees such as slep-mother, sister, aunt dnd
daughter. They were just like any other woman in his eyes.

He zent his army 10 Medina. That holy city of the Prophetia )
was freely looted. Three hundred girls, apart [eom other women,
were criminally assaulied by his soldicrs. Three hundred Qarees
(reciters of Qur'an) and seven hundred companions of the Holy
Prophetfsa ) were brotally murdered,

The Holy Mosque of the Holy Prophetisa) remained closed for
many days; the army of Yeseed used it as their stable. Dogs made it
their shelter and the pulpit of the Holy Prophelisa ) was defiled,

Finally, the commander of the army comypelled the people of
Medina 1o submit belore Yewced by giving their Bay'ah in these
winrds:

"We are the slaves of Yezecd; it 15 up to him whether he gives us
back our freedom or sells ws in the slaves' morker, !

Those whao wanted to swear allegiance on the condition that
Yexced should follow the instroction of the Haoly Qut’an and
traditions of the Holy Prophet{r.a} were put 1o death /¥

It may not be out of place to mention that the lloly
Prophetjya ) once said:

"May Allah curse him who frightens the people of Medinal”,

1 Sibe thn Abdawzic fethiireh, p 291

2 Al-Sovoou: Tareekrpid Khudefaa. p.209, [eee alvo FEnglish wansdaiion Mugor,
H S Farret, p2I3) Abul Fidoa: Al-Torveekh, voll pl92 Sihodbwif Jower
Tethlgremul Khawas, p288% Mir Khwand: Rawdlend Safae, vol !l poo: tha
Hajar Al Hayternd: Al-Sewa'gud Mubhrigeh, p. 79,
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Then the army, on the order of Yezced, proceeded to Mecca,
That holiest city of Allah was besieged. They could not enter the
city, so they used catapult.

With this, they threw stones and flaming torches towards the
Kaha...!

The canopy of the Ka'ha was burnt and a portion of that holiest
of buildings was damaged.’/

Al-Waleed & Haroon Al-Resheed

But this was not an exception; it sadly proved to be the general
rule,

Al-Waleed ibn Yereed ibn Abdil Melik was another Umayyad
caliph. He was a drunkard.

Omne night he was drinking with one of his concubines, till they
heard the Athan(call for praver) of the dawn prayer. He swore that
the concubine would lead in the prayer. She wore the robe of the
caliph and led in the prayer in the same condirion of drunkenness,(2)

One day he molested his teenage daughter in the presence of
her servant woman, She said that (it was not Islam) it wias the
religion of the Magi. Al-Waleed recited a couplet:

"A man who cares for the g’ror%gues of) people, dies In sorrow; the
daring man gees all the pleasures", Y

Harron Al-Resheed, the famous Abbasside caliph and the star
of "One Thousand & One Nights" who is thought as one of the
greatest caliphs, wanted 1o sleep with one of his late father's
concubings..!

The woman rightly pointed out that this would be incest since
she was in a position like his mother. Haroon called Al-Qadhi Abu
Yousif and asked him to help him (md a way to satisfy his lust. The
Qadhi said:"She iy just a slave woman, Should you accept whatever
she says?? No. Do nor accept her words as true..",

So the caliph satisfied his desire...

T el

2 Al-Dhvar Befm: Tareekhud Khemees, vollf, p3200 ax quoted by Nawwah
Atnad Hussein Khan of Pavawan in his Tarikhe Almadi p. 328, [Thre Shaldr:
Fawam! Wefevar, voldV, pp.236-9].

3 Al-Soyeori: {areekhnl Khulefaa, p291,
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Ibn Mubarek comments:"T do not know who among these three
was more surprising: the Caliph who put his hand into the blood and
property of the Muslims and did not respect his step-mother; or the
slave woman who refused to grant the desire of the Caliph; or the
Uadhi who allowed the Caliph 1o dishonour his father and sleep with
thar concubine who way his step-mother., 7" (11

Effects on the Beliefs of the Justice of God
and ‘Isrmeh of the Prophets

It has been explained that the Sunni beliefs regarding
‘constitutional caliphate” weakened the Muslims politically and
compelled them to obey anyone who succeeded in his bid for power
irrespective of his qualifications or character.

As though it was not enough, it compelled them to change their
total religious outlook and beliefs.

First of all, an overwhelming majority of the caliphs were
devoid of any scnse of religious prapriety or plety.

To justify the caliphate of such people, they claimed that even
the prophets used to commit sins. Thus, the belief in the
‘Ismel(sinlessness) of the prophets was changed,

As there were perhaps hundreds of people more
knowledgeable, more pious and more qualified for the caliphate
than the caliph on the throne, they were compelled to say that there
was nothing wrong with giving preference to an inferior persan over
4 superior and more qualified one.

When it was pointed out by the Shi‘as that it was ‘evil’
according fo reason to give preference to an inferior persom when a
superior person was available, the Sunni declared that nothing was
good or evil in itself; whatever Allah orders becomes pood; whatever
He forbids, becomes evil. i)

As for "reason”, they denied that it exists anywhere in the
religion. It is not possible to go into further detail to show how the
belief in the Sunnis' "constitutional caliphate” sffect the whole labric_
of Islam theology, but the following short explanation may suffice

1 Ihid
2 Sew the author's Prophethood, pp 918,
3 See the author'y Justice of God, pp1-2
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for the tie being:
"It is clear that to protect the caliphs, not only the prophets were
deprived of their ‘Ismeh, bur even Allah way deprived of His "Tustice”,.)

From this vantage point, we may easily understand the full
sigmificance of the verse revealed at Ghadeer Khumm:

"0 Apestle! Deliver what has heen revealed to you from your
Lord;(te the caliphate af Imam Ali a.5.) and i you do it not, then you
have not delivered His message {ar all); and Allah will protect you
Jfrom the people..”

The purity of Islamic beliefs and deeds depended upon the
Caliphate of Alifes )i if that one message was not delivered, then it
would be as though no message were delivered ar all. The safety of
the whaole religion depended upon the Caliphate of Ali after the
Holy Prophetis.a ).

Is Shi‘ism Undemoc:atic?

Our opponents look at the succession of the early caliphs and
Imams and then claim that Shitism is vndemocratic.

All the Twelve Imams were of one family while the {irst foar
Caliphs were of different clans, They conclude thal the Sunni school
of thought is democratic in principle, which is supposed to be the
best system of governance. Shi'ism, in their opinion, is based on
hereditary rule and herefore notl o pood system,

Firsily, no svstem of government is good or bad of itself, it is as
pood or bad as he person who holds the reins of the government in
his hands. Accordingly, the Shiite belief that un Imam is Ma'soom,
free from every shortcoming and defect and superior in virtue,
means that his rule would be the most perfect and just,

On aneside is the uncompromising justice of Imam Alifa.s ),
the first Tmam, during his short term of Imamate; on the other, the
accepted Hadith of the Holy Prophet/sa | about the last Tmam,
Al-Mehdi{may Allah hasten his glad advent), that "He will fill the
earth with justice and egity ax it will be jfull of oppression and
imjusrice™!, Our premise is not merely an abstraction.

4 Abn Dawood: AlLSunan vollV, ppl06-9: dhead: AlbMusnad, voll,
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Secondly, we should bear in mind that all the Sunni caliphs
from Abu Bakr to the last Abbasside caliph Al-Musta‘sim Billah
(killed by Holakoo Khan - the Mongol king who ruled over Iran and
overthrew the Abbasside dynasty in 656 A H./1258A.D.) were from
the Curaish.

Does it not mean that one family had ruled over all Muslims
from castern China to Spain for six and 4 half centuries?

Thirdly, the Sunni system of the caliphate, as already
mentioned, was never hased on democracy. The First Caliph was
thrust upon the Muslims of Medina by a handful of the companions;
the sccond was nominated by the first; the third was selected
nominally by fve people, but actually by one. Mu'awiyeh took the
caliphate by military overthrow. Before him it was, at best,
oliparchy; after him it became monarchy...!

So much for the democracy of the constitutional principles
utilized. What of the performance of those carly governments from
the point of view of the cquality which democracy implies?

‘Tmar made a decision that a4 non-Arab cannot inherit from an
Arab unless that heir was born in Arabia. !

Apgain, the Sunni law going back Lo early times, for the most
part, does not allow a mon-Arab man 1o marry an Arab woman, nor
is non-Quraishite or non-Hashimate man allowed to marry a
Quraishite or HashiMate woman, respectively.

According to the Shiite law, 4 slave, even a freed one, may not
marry a free woman,'?

This is in spite of the well-known declaration of the Holy
Prophetfs.a ) that:

There is no superiority for an Asab over a non-Arab, nor for a
nom-Arab over an Arab, nor for a white man over a black, nor for a
black over a white, except by plety. People are from Adam and
Adam was from dust./?

Also, it is in spite ol the precedents the Holy Prophetfsa,)
established when he married his cousin (o Zayd ibn Haritheh, a
freed slave, and gave the sister of Abdul Rahman ibn Aol (a

PR 3TTAI0 vol IT, p 28 Al-Hakim: Al-Mustedrel, vol. IV, pp 557 RS,
1 Malite: Al-Muweaitan, vol 11, PO

2 Al-durii: Al-Fagih ‘alal Mavhaklbil Arbaa, vol IV, pag,

I AL-Soyoon: Al-Durd Mantioor, val VT, p 98
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Quraishite) in marriage to Bilal, a freed Ethiopian slave, ()
The Shi‘ite Sheri‘ah clearly states:

"It ix allowed to marry a free woman to a slave, an Arab woman
fo a non-Arab, a Hashimite woman to a non-Hashimite and
vice-versa. Likewise, it is allowed to marry women of learned or
weaithy families to men of little learning or wealth or of undignified
professions" (2

In the matter of distribution of war-booty, the Holy
Prophet(s.e.) had established a system of equality; it was to be
distributed equally Lo all who had participated in a particular hattle.

Abu Bakr continued that system, but ‘Urmnar in 15AH. just four
vears alier the Holy Prophet(s.2.)'s death, changed the system. He
fixed annual stipends for various people, clans and tribes; Abbas, the
Prophet's uncle, was allotted 12,000 or 25,000 dinars PET year;
Aysheh, 12,000; other wives of the Holy Prophet(s.a ), 10,000 each:
the participants in the battle of Badr, 5,000 each; those who joined
between Badr and Hudaybiyyeh, 4.000 each; those who joined after
Hudaybiyyeh and before Qadisiyyeh, 3,000 each. The amount
gradually decreased 1o two dinars per year,(¥)

This system corrupted the Muslim community to such an extent
that wealth became their sole aim in life and the only benefit of
their religion. Their outlook became materialistic and, as mentioned
earlier, they could not tolerate the system of equal distribution
which Alifas.) reinstated in the first speech he gave after taking over
the caliphate;

Imam Alifas.) quoted 1o have said:

<Well, any man from the Muhajereen and the Ansar, from the
Companions of the Holy Prophet(s.a ), who thinks that he is superior to
others because of his companionship (let him remember that) the
shining superiority is tomorrow before Aliah. (He should not expect ity
reward in this world). Any man who answered the call of Allah and

I Ihnwd Qayyim: Zadul Ma‘ad vol IV, p.22

2 AlMuhaggiq AN-Milli: Sheya-iul Istom, (Kitwbun Niksh), voll, p 300
Al-Hakim Minfujud Saleheen, [Kitabun Nikah), vel Il A7

3 At-Teber; Al-Tareekh, (Annales [), volV, pp2411-4; Nichobion, RA: A
Literary History of the Arabs, 3. 187,
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His Propher, and accepred the truth of our refigion and entered inio i,
atd faced towardy our Qiblel, is ensitled to all 'the rights of Ielam and
Bawne by ity Iimity. You ave the servanis of Allah; and all property ix
the property of Allah; it will be divided among vou equally; there is no
preference in it for one against the other.. =1

Those who during the twenty years preceding Ali's caliphate
had grown osed to the unfair distribution, advised and requesied Ali
Lo compromise; and when he proved onrelenting on matters of
Islamic principle, they conspired against him.

After the victory of the Umayvads this inequality between
Muslims was carried further. Even if someone accepled lslam, he or
she waz not accorded the rights of the Muslims. In some way their
condition was worse than that of their compatrion non-Muslims, Thi
latter were obliged w pay only Jizyeh (poll-tax ar tilthes), but the
Muslims had ro pay that and the Zakat (the tax paid by the
Muslims). During the Umayyad period (except for two and a half
years doring “Umar ibn Abdil Aziz’s reign), Jeyeh was levied on all
non-Arabs ncluding the Muslims. /2

Itis noL difficull (o imagine how little this policy helped the
cause of [slam. For centuries entire countries whose cities and
capitals were "[slamic”, refused to convert. Even the Berbers (who
responded afler initial resislance 10 the Arab invasion and served so
brilliantly in Spain and on inro France), as & whaole were nof
converted until the establishment of he first Shitite kingdom in
Morocco,

When Tdrees ibn Abdillah, a great-prandson of Imam
Hasanga.s. ) and the founder of the Idreesid dynasty(782-U83A. DY,
marched apainst them, most were non-Muslims. This was the result
of the ill-rreatment in earlier times.

We hear that when Yerced ibn Abdil Malik occupied the
Umayyad throne and assigned Yezeed ibn Abi Muslim Dinar as
Governor of Motoceo, the latter re-levied Jizveh on those who had
become Muslims and ordered them back o the villages where they
had lived before their conversion,™

I Ihm Abd Hadeed: Sharbe vol VI ppoi5-7 see alvo di-Tmom ALl Seonon
no [26 in Mahjul Belagheh

2 Al-Teberi: Al-Tareekly (Arnales N}, vollll, pp.13541367.

3 AleArain: Islamic Shitite Erncyclopaedia, vold, pp.38-41.
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The ldreesid change of policy and the extension of full Islamic
rights 1o all the Muslims, brought the coversion of the Berbers.

This exaltation of Arabism is seen to be even mare deeply
interwoven in the decision of those early rulers that if a subject in a
conguered country accepted Islam, he could not be accepted as a
Muslim or accorded his Tslamic rights unless he attached himself as
a4 client to some Atab tribe. Such clients were called Mawali. Even
then they were abjects of ridicule and unequal treatment by their
arstocratic patrons and at the same time continued t be exploited
by the growing hurteaucracy.

By restricting the right of rule to the twelve infallible Imams,
Allah cut at the roots of strife, dissension, chaos and false
electioneering, a8 well as social and racial ineguoality.

A Dynastic Rule?

Some say that the Shi‘ite school holds that the Holy
Prophet{sa) wanted to establish a dynastic monarchy for his family
(in which he obviously failed),

They imply that as the Holy Prophetys.a.) was far above such
selfish motives, the Shi‘ite school must be wrong. But 3 B

these very people say that the Holy Prophet said: s 23|
s 58 The Imams will be from the Quraish®. Will they say that this
Hadith means that the Holy Prophet s ) wanted 1o establish a
kingdom for his ribe?

Will they say that the Holy Prophetfs.a.) said these words
because of "selfish motives"(God forbid)?

It was explained before that Abu Bakr silenced the Ansar of
Medina by saying that as the Holy Prophet(s.a.) was from the
Quraish, the Arabs would not accept any non-Quraishite as caliph.
This argument silenced the Ansar.

By the same argument, if a member of the family of the Holy
Prophet(sa j(like Ali) were made caliph, all would have obeyed him
and there would have been no strife or difficulty.

This aspect of the appointment of Alijas ), has been recognized
also by some non-Muslim writers.

Mr. Sédillot has written:

"Had the principle of hereditary succession (in favour of Ali a.s.)
been recognized at the outser, it would have prevented the rise of those
disastrous pretentions which engulfed Islam in the blood of
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Muslims... The Husbhand of Fatima united in his person the right of
succession as the lawful heir of the Prophet, as well ax the right of
elecrion”.!!

The fact is that sech objectors have completely missed the
point. The Shi‘as have never claimed that "inheritance® has anything
to do with the Imamate. As explained earlier, an Imam must be
Mua‘veom, superior to all the Ummah in virtue and appointed by
Allah,

But it was one of the bounties of Allah bestowed on Prophet
Ibraheem and the Holy Prophet{s.a) that, in reality and practice, all
the Tmams who followed them came from their own family; that all
those who had necessary qualifications for the Imamate were of
their progeny.

I [Sédillar, L.FEA, Histoire des Arabes, (Arabic qanslation), pp.126-7.]
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al-Muwaffaq ibn Ahmad al-Hanafi (484/1091-568/1172): al-Manaqib,
an-MNajaf al-Ashraf{Iraq), 1965,
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AL-KHATIB AT-TABRIZI, Waliyyu *d-Din Muhammad ibn
‘Abdillah(11.8th/14th cent.): Mishkalu ’'|-masabih, Enp.tr. James
Robson, Pakistan, 1975,

AL-KHAZIN, ash-Shati‘i (678/1280-741/1341): at-Tafsir
{Lubabu ’t-ta'wil [i ma‘ani 't-tanzil), Cario, 1375/1955.

AL-KHAZZAZ, Abu ’1-Qasim, ‘Ali ibn Muhammad ibn
"Ali{4th cent.): Kifayatu l-athar, Iran, 1981,

AL-MAJLIS], al-*Allamah, Muhammad Bagir ibn Muhammad
Taqi(1037/1628-1110/1699): Biharu 'l-anwar, Tchrun, 1392 AH.

MALIK IBN ANAS, Abu “Abdillah, al-Asbahi al-Madani
(93/712-179/795}: al-Muwatta’ Cario, 1353 AH,

AL-MAWARDIL Abuo 1-Hasan, 'Ali ibn Muhammad ibn Habib
ash-5hafi'i (364/974-450/1058): al-Ahkamu ‘s-sultaniyyahb, Cario,
1966,

MILLER, W.M., see al- Allamah al-Hilli,

MIR AHMED ALI 8.V, The Holy Quran, with Eng. transl,
and commentary, Karachi, 1964,

MIR KHWAND, Muhammad ibn Khwand shah ibn Mahmud
{d.903/1498): Rawdatlu *s-safa’, Nawal Kishore press, Lucknow,(n.d).

AL-MUFID, ash-Shayhk, Abu ‘Abdillah, Muhammad ibn
Muhammad ihn an-Nu'man{336/948-413/1022); al-Trshad, Tehran,
1351 5h,; (Eng. u. LK.H.Howard, London, 1981).

AL-MUGHNTYYAH, Muhammad Jawad: Falsafat |s-lamiyyah,
Daru "(-Tu'aruf, Beirot, 1398/1978,

AL-MUHAQQIOQ AL-HILLI, Najmu 'd-Din, Abu 'l-Qasim,
Ja'far ibn al-Hasan, [bn Sa‘id al-Hudhali (602/1206-676/1277):
Shara'i'u 1-lslam, 1}\11 ibu'n-Nikah), an-Najaf al-Ashraf(Irag), 1969.

AL-MUHIBE AT-TABARI Muhibbu 'd-Din, Abu "1-*Abbas,
Abhmad ibn"Abdilluh ash-Shati'i(615/1218-694/1295): Dhakha’iru
I-ugba (fi manaqibi dhawi ‘l-qurba), Beirut, 1974,

MUSLIM, Abu "I-Hasayn, Muslim ibn al-Hajjaj an-Naysaburi
(204/820-261/875); as-Sahih, Cario,(n.d).

AL-MUTTAQI AL-HINDI, 'Ala’u ‘d-din, *Ali ibn Husami
‘d-Din (885/1480-975/1564): Kanzo'l-‘ummal, Hyderabad, 1388/1968.

NAJMU "L-HASAN, Sayyid: an-Nubuwwah wa

“l-khil-lifah, tr. Liga’ *Ali Haydari, Lucknow, 1934,

AN-NASA'L, Abu 'Abdi 'r-Rahman, Ahmad ibn *Ali ash-Shafi’i
(215/830-303/915): al-Khasa “isu "1-alawiyyah, Egypt, 1348 AH.
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NAWWAB AHMAD HUSAYN KHAN: Tarikh Ahmadi, Haag
Brothers (Muktaba Riaviva), Lahore (n.d).

NICHOLSON, R.A. (1868-1945): A Literary History of the
Arabs, Cambridge, 1979,

AL-QUIMMI, Shuykh ‘ Abbas {]294.’13??-].159;1941}:thnam
'I-bihar, an-Najaf al-Ashraf, 1355 AH.

AL-QUNDUZI, as-Sayyid Sulayman ibn [brahim al-Hanafi
(1220/1805-1294/1877): Yanabi'n T-mawadah, Istanbul, 1301 AH.

AR-RADI, Ash-Shurif, Abu 'I-Hasan, Muhammad ibn
al-Hasyaynal-Musawi {359/970-406/1015): Nahju'l-balaghah (Subui
as-3alil's edition), Beriut, 1387/1967.

AR-RAZI, Fakhru 'd-Din, Muhammad ibn ‘Usmnar ash-Shali
(344/1210-606/1210): at-Tafsiru 1-Kahir, Cario, 1357/14938,

RIZVI, 5.5 A: Prophethood, Dar-es-Salaam [Tunzania), 2nd
ed., 1975,

- Justice of God, Mombasa (Kanya), ed., 1980,

AS-SADUQ, Abu Jafar, Muhummad ibn “Ali ihp al-Hasayn,
Thn Babawayh al-Qummi (¢a.306/919-381/991%: Tlalu *sh-shara’i,
an-Majaf al-Ashral, 1385/1%6,

SEDILLOT, L.P.E A, (1808-1875); Histoire des Arabes,
(Arabic 1. Adil Zo'aytir), Cario, 1367/1948.

STRT IBN AL-TAWZ[, Shamsu "d-Din, Yusuf ibn Qiza’ uphil
ibn “Abdillah al-Fanafi (581/1185-654/1256):

Tadhkirat Khawassi “l-ummah, ed.S.M.5. Bahru *)-'Ulum
reprinted in Tehran, (n.d).

SIDDI0 HASAN KHAN: (1258/1832-13071 BA% Manhaju
T-wusul ila istilahi ahadithi ‘T-Rasul, Shahjuhani Press, (n.d), Tndia.

AS-3UYTUITI, Jalaly 'd-Din, *Abdu r-Rahman ibn Ahi Bakr ibn
Muhammad ash-Shafi'l (849/1445-911/1505): Lubadu ‘n-misgul fi
asbabi 'n-nuzul, printed with Tafsiru "1-jalalya, Daro "1-Kitabi
|- Arabi, Beirut, (n.d),

- Tariku ‘I-khulaly’, Cario, 1371/1952: [Engir.Major Hs. Jarrer,
under the title "History of the Culiphs®, Karachi, 1977

- ad- Durru T-manthur, Beirat (n.d).

AT-TABARI, Ibn Jarir, Mubammad (224/839-310/932); Tariku
lrumam wa ‘l-muluk, Leiden, 1980, and Egypt(n.d).

P
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- [at-tafsir (jami‘u ‘1-bayan fi tafsiri *1-Quran), Egypt, Bulag,
1326 AH.|

AT-TAFTAZANI, Sa‘du 'd-Din, Mas‘ud ibn “Umar ash-Shaf
(712/1312-793/1390): Sharh ‘Aqaidi 'n-Nasafi, Istanbul, 1326 AH.

- Sharhu ‘l-maqasidi “t-taliban, Istanbul, 1305 AH.

AT-TIRMIDHI, Abu ‘Isa, Muhammad ibn ‘Isa as-Sulami
(209/824-279/892): as-Sahih, Carie, 1292 AH.

WAHIDU "Z-ZAMAN: Taisir Wahidi, Lahore, (n.d),

- Anwaru ‘l-lughah, Banglore, 1334 AH.

AL-WAHIDI, Abu’l-Hasan, ‘Aliibn Muhammad ash-Shafi‘i,
(d.468/10)76): Asbabu ‘n-nuzul, (n.p. or d.).

AL-YA'QUBI, Ibn Wadih, Ahmad ibn Ishaq (d.a.d. 292."91.}5}
at-Tarkh, Beirut, 1960,

AZ-ZAMAKHSARI, Mahmud ibn ‘Umar al-Hanafi
(467/1075-538/1144): at-Tafsir (al-Kashshaf), Beirut, (n.d).
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‘Abbas(ibn *Abdi 1-Muttalib), 29,1201 125.

‘Abbasud, 150

‘Abdullah iba ‘Abbas, see Thn 'Abbas.

‘Abdullah ibn Abi Najih, Yasar ath-Thagali, Abu Yasar
dl-Makki, 70

“Abdullah ibn Abi Quhafah, see Abu Bakr,

‘Abdullah ibn Shuwdhab al-Balkhi al-Basri, 71
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*Abdu ‘l-Malik ibn Marwan{Umayyid caliph),49

‘Abdu "1-Muttalib, 58.87

‘Abdu 'r-Rahman ibn ‘Awf, 125, 132, 134-7, 151

“Abdu 'r-Rahman ibn Qasim ibn Muhammad ibn Abi Bakr
at-Taymi al-Madani, 70

Abraham lincoln, 33

Abu 'I-'Abbas Tha'lab, 78

Abu *Abdillah, al-Hakim an-Naysaburi, 74

Abu *Abdi 'r-Ranim, Khalid ibn Zayd al-Jumahi al-Misti, 70

Abu *Abdi T-Rahman al-Kindi, 69

Abu “All an-Naysaburi, al-Hafiz, 56

Abu “Amrah ibn “Amr ibn Muhassin al-Ansari, 69

Abu Bakr (ibn Abi Quhatah), 23, 55, 69, 85, 112-30, 135§f, 130,
152, 157

Abu Bakr, Muhammad ibn Muslim ibn Ubaydillah al-Qurashi
as-Zuhri, 70

Abu Dawud, 100

Abu Dharr'al Ghifari, 55, 60, 125

Abu Dhuwayd, Khuwaylid (or Khalid) ibn Khalid al-Hadhali, 69

Abu Fadalah al-Ansari, 69

Abu Hamzah, Sa'd ibn Ubaydah as-Sulmai al-Kuff, 73

Abu ’l-Haytham ibn at-tayyihan, 69

Abu Hurayrah, 69

Abu Isa, Hakam ibn Aban al-‘Adani, 71

Abu Lahab, 58

Abu Layla al-Ansari, 69
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Abu Layla al-Kindi, 70

Abu Muhammad, Ahmad ibn Muhammad al-*Asimi, 74
Abu Muhammad, ‘Amr ibn Dinar al-lumahi al-Makki, 70
Abu Muhammad, Kathir ibn Zayd al-Aslami, 71

Abu Muhammad, Musa ibn Ya'qub az-Zama'i al-Madani, 72
Abu 'I-Qasim, Asbagh ibn Mubatah at-Tamimi, 70

Abu Qudamah al-Ansari, 69

Abw Rafi* al-Qibti, 69

Abu Rashid al-Hubrani ash-Shami, 69

Abu Satid al-Khudri, 55

Abu Salamah ibn ‘Abdi 'r-Bahman {bn "Awf, 69

Abu Salih, as-Samman, Dhakwan al-Madani, 69
Abu Sufyan, 27,29

Abu Sulayman al-Mu'adhin,&9

Abu talhab al-Ansari, 133

Abu talib, 63, 65, 77, 102

Abu ‘Ubaydah ibn al-Jarrah, 1141 122

Abu Ubaydah, Mu'ammar ibn Muthanna al-Basri, 78
Abu ‘Unfuwanah al-Mazini, 69

Abu Ya'la, sce Hamzah,

Abu Zayna ibn ‘Awf al-Ansari,69 al-Abwa’, 104
‘A (ancient people), 27

Adam (the prophet), 43, 84, 151

adhan, 145

‘adil, 75, 112

Alandi, Muhibbu *d-Din, 78
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afdaliyyah, 40, 54, 57
Ahlu *I-bayt, 496, 53if, 84, 95, 101f, 131

Ahmad ibn Hanbal, 55§, 80

‘Alishah, 138, 152

al-Akhfash al-Awsat, 78

al-"Ala’ ibn Salim al-Artar al-Knfi, 73

All ibn Abi Talib, (1st [mam), 23, 49, 51-8 60-8, Toft, 80-7, 92,

96ft, 100, 1021, 119-25, 132-8, 148f, 1531, 157

104

‘Al ibn al-Hasayn Zaynu "-‘Abidin (4th Imam), 98, 103
‘Ali ibn Muhammad al-Hadi (or an-Nagqi) (10the Imam), 98,

‘Al ibn Musa ar-Rida (8th Imam) 98,104

al-Alusi, 78

al-Amali (al-Muhamili), 75

al-Amini, al-‘Allamah, 68, 73

Amiru I-mu'minin, see *Ali ibn Abi Talib.
‘Ammar ibn Yasir, 55, 125

Amritsari, ‘Ubaydullah, 55

‘Amr ibn Salamah, 28, 51

Amas ibn Malik, Abu Hamzah al-Ansari, 69
amsar, 63, 113-7, 119f 133, 153, 157
al-*Agaid{an-Nasafi), 109

Arab/s, 28, 64, 113, 115f, 120, 133, 1501, 155¢
Arabia, 122f, 135, 150

Arabian, 81

Arjahu l-matalib, (Amritsari), 56
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As‘as ibn Zurarah al-Ansari, 659

Ash ‘aritefs, 109

Asma'bint ‘Umays, 69

asnad, see sanad.

"Awfl ibn Abi Jamilah al-* Abdi al-Tajari al-Basri, 70 awala, 70
Aws, tribe of, 117

ayah, 30, 113

al-Azraq ibn ‘Al ibn Muslim, Abu *l-Jahm al-Kufi, 73

Badr, Battle of, 136, 152

Baghdad, 104

Bakr ibn Sawadah ibn Thumamah, Abu Thumamah al-Basri, 70

Bani ‘Abbas, 101

Banu Abi Mu‘ayt, 133
Banu Hashim, 30, 101, 123, 135, 142
Banu Sa‘idah, 113, 140
Banu Taym, 135

Banu Umayyah, 133, 144
Bagiyyatu-llah, 98
ak-Bara'ah, surah of, 85
Bashir ibn Sad, 117f
bay‘ah, 111, 1181, 121, 142f
al-Baydawi, 79

Berbers, 155

Bilal, {al-Habashi), 151
al-Bukhari, 78, 100
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China, 150
Christian/s, 82f

Dawud(David), prophet, 44
Dhu "I-hijjah, month of, 103
Dhu 'l-gi‘dah, month of, 104
ad-Dihlawi, ‘Abdu 'I-Hagg, 75

ad-Durru "I-manthur (as-Suyuti), 78

Ethiopian, 151

al-Fadl ibn Musa, Abu “Abdillah al-Marwazi as-Sinani, 72

al-Farra, 78

Fatimah az-Zahra' (daughter of the Holy prophet), 49, 51-4,
BIf 103, 157

Firuz, 131

France, 155

Fudayl ibn Marzug al-Agharr ar- Ru’asi al-Kufi, 73

al-Ganji ash-Shafi, Abu ‘Abdullah, 75
al-Ghadir (al-Amini), 68

Ghadir, hadith of, 67-70, 731, 76

Ghadir Khumm, 62, 68, Toff, 84, 122, 148
Al-Ghazzali, Abu Hameed, 54, 75
Ghiyathullughat(Ghiyathud Din),

Hadith (pl. Ahadith)

Hadithul Kisa,



Imamate 109

Hadithul Manzileh,

Hadithul Noor,

Hadithul Thegelayn,

Hadithul Wilayeh,

Al-Hafidh Abdillah (or ‘Ubaydillah) ibn ‘Ubaydur Rahman
Al-Ashia‘ce,

Al-Hafidh Abdillah ibn Lahi‘ah, Abu Abdir Rahman Al-Misri,
Al-Hafidh Abdillah ibn Numayr, Abu Hisham Al-Hamadi
Al-Khereeli,

Al-Hatidh Abdil Malik ibn Sulayman Al-Arzami Al-Kufi,

Al-Hafidh Abul “Alaa Kamil ibn Al-'Ala Al-Temeemi Al-Kufi,

Al-Hafidh Abu ‘lsa Al-Tirmithi,

Al-Hafidh Abu Ja‘far Al-Tahawi,

Al-Hafidh Abu ‘Uwanah Al-Waddah ibn Al-Wasiti Al-Bazzaz,

Al-Hafidh Hammad ibn Selemeh Abu Selemeh Al-Basrd,

Al-Hafidh Hanash ibn Al-Harith ibn Lagit Al-Nakh'ee Al-Kuli

Al-Hafidh Isma‘eel ibn '‘Uliyyah, Abu Bishr ibn lbraheem
Al-Asadi,

Al-Hafidh Israel ibn Younis ibn Abi ls-haq Al-Sabi, Abu
Yousif Al-Kufi,

Al-Hafidh Jereer ibn ‘Abdil Hameed, Abu Abdillah Al-Dhabbi
Al-Kufi Al-Razi,

Al-Hafidh Mis*ar ibn Kidam ibn Zahir Al-Hilali Al-Rawasi
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Al-Kufi

Al-Halidh Mu‘ammar ibn Rashid, Abu ‘Urwah Al-Azdi
Al-Basri,

Al-Hafidh Mugheerah ibn Muqgassim, Abu Hisham
Al-Dhabbi Al-Kufi,

Al-Hafidh Muhammad ibn Fudhayl, Abu ‘Abdil Rahman
Al Kufi,

Al-Hafidh Muhammad ibn Ibraheem, Abu 'Amr ibn Abi
Adiyy Al-Sulami Al-Basri,

Al-Hafidh Muhammad ibn Is-hag Al-Madani,

Al-Hafidh Muhammad ibn Ja'lar Al-Madani Al-Basri

Al-Hafidh Muhammad ibn Khazim, Abu Mu'awiyah
Al Tameemi Al-Dherecr,

Al-Hafidh Qays ibn Al-Rabee’, Muhammad Al-Asadi
Al-Kufi,

Al-Hafidh Shu‘beh ibn Al-Hajjaj, Abu Bistam Al-Wasiti,

Al-Hafidh Sufyan ibn Sa'wwd Al-Thawri, Abu Abdillah,
Al-Kulj,

Al-Halidh Sufyan ibn ‘Uyaynah, Abu Muhammad Al-Hilali
Al-Kuli,

Al-Hafidh Al-Wakee' ibn Al-Jarrah Al-Ru'asi Al-Kufi,

hajj,

Al-Hakam, see Abu Abdilla.

Al-Halam Abu Sa'eed,

Hamadani, Sayyid Ali,

Hamzah (ibn Abdil Muttalib),30

Hanafi's, 94

Hani ibn Ayyub Al-Hanali Al-Kufi, 73

Haroon{Aaron), prophet, 46,61,85

Haroon Al-Resheed(Abbasid caliph), 104, 144

hasan, 74, 76

Al-Hasan ibn Ali Al-Mujtaba (2nd Imam), 49, 51-4, 82f,
o7f, 100, 102 138, 155

Al-Hasan ibn Al Al-Askari( 11th Imam), 98, 104f

Hasan ibn Al-Hakam Al-Nakh' Al-Kufi, 70

Hashimite, 151

Hasan ibn Thabit, 77

hijrah, 70, 82

Al-Hubab ibn Al-Munthir ibn Zayd, 116f

Hudaybiyeh, 152

Huthaifeh ibn Al-Yeman, 55

hudud, 109

Al-Hujjah, 105
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Hujjatu Allah, 98,101

Hulago Khan, 150

Al-Husein ibn Ali Sayyidul Shuhedaa(3rd Imam), 49, 51-4,
65, 82f, 97f, 100, 103

Ibadifs, 94

Ibn Abbas, 78, 128, 131, 134t

Ibn Abdil Barr Al-Qurtubi, 56, 75

Tbn Abil Hadeed Al-Mu'tazili, 75, 128

Ibnul Atheer, 114, 117

Ibn Hajar Al-Asqelani, 75

Ibn Hajar Al-Mekki, 75

Ibnul Jawzi, Abul Faraj, 75

Ibn Kuthayyir Al-Dimeshqi, 75

Ibnul Maghazili Al-Shafi‘i, 75

Ibn Majeh, B0

Ibn Mubarak, 146

Ibn Muljim, Abdul Rahman, 103

Ibn Qutaibeh, 78, 114, 117, 119

Ibraheem(Abraham), prophet, 44f, 158,1d, 109

Idrees ibn Abdillah, 155

Idrees ibn Yezeed Abu Abdillah Al-Ud; Al-Kufi, 70

Idrisid, 155

Ijma’, 110, 142

Al-Tmam(Imam), 21f, 44, 46, 63 101E, 113

M—Imamuh(ﬂnﬂmatﬂj. 21t 451, 66, 99, 109, 113, 121, 135,
149, 158

Igbal, Mohammad, 96

Iran, 94

Ismah, 41, 54, 57, 112, 14617

Ismaeel thn Is-hagy, Al-Qadhi, 56

Al-Istee’'b(Thn Abdil Barr), 56, 75

Ithna ‘Ashris(The Twelvers), 42, 53

lyas ibn Nudhair, 70

Jabir ibn Abdillah Al-Ansari, 55, 83, 98f

Ta'far ibn Mohammad Al-Sadig, (6th Imam}, 97f, 103¢f

Ja'tar ibn Ziyad Al-Kufi Al-Ahmar, 71

Tesus(Isa), prophet, 82

Jibracel(Gabricl), 616, 86

Jinn, 36

Jizyeh, 154f

Juhfeh, 62

Ka'ba, 97, 102, 144

Al-Kelbi, 78

Kerbela, 103
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Al-Kashif wal Bayan( Al-Tha'labi), 79
Al-Kashshaf Al-Zamakhsheri, 79

Kawthar, 67, 84

Al-Kadhimiyyeh, 104

Khabbab ibn Al-Art, 55

Al-Khalifeh(caliph), 22

Al-Khazin Al-Baghdadi, 79

Khazraj, tribe of, 116ff

Khazrajitess, 118

A1~Khjlla_|ff.h{u.:uli hate}, 22, 121, 141, 146ff, 157
Al-Khulafa ﬁl—lfashidef:.m 101, 113

Khutbeh, 67

Kifayetul Athar (Al-Khazzaz), 98

Kifayetul Talib (Al-Ganii), 75

Kunyeh, 98

Leiden, 59

Lutf{grace), 39f

Al-Maghrib(Moroceo), 155

Al-Mahamili Al-Baghdadi Abu Abdillah, 75
Al-Mehdi, see Mohammad ibn Al-Hasan
Mahfooz, 53

Majoos, 145

Malik ibn ‘Ubaiydullah, 135

Malikifs, 94

Al-Manaqib(ibn Jawzi), 75

Al-Managib ibn Al-Maghazili, 75

Mansoos mine Allah, 46, 158
Mashhad(Khurasan), 104

Ma'soom, 41-5, 53, 87, B9f, 92, 95f, 149, 158
Mawaddatul Qurbaa (Hamadani), 86

Mawla, 76-80

Mawali, 156

Mikka, 27ft, 34, 62, 85f, 97, 144

Medina, 28, 62, 84f, 102-5, 113, 117, 121, 143f, 157
Migdad Al-Kindi, 55, 125

Mir Ahmad Ali, 8.V, 50

Muosque of Kufa, 103

Mosque ol the Prophet(s.a.), 122, 143
Mu‘awiyeh(ibn Abi Sufyan), 78, 138f, 142, 150
Mibaheleh, 81-83

Muhaddith(Traditinalist)pl. Muhaddithoon, 74
Muhajeroon, 63, 114, 116f, 123, 153
Muhammad(the Holy Prophet s.,a.), 27f, 61, 64
Muhammad ibn Ali Al-Baqir(5th Imam), 98, 103
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Muhammad ibn Ali Al-Jawad (or Al-Taqi) 9th Imam, 98,

Muhammad ibn Al-Hasan Al-Mehdi{12th Imam), 98, 101,

105, 149

Muhammad ibn Jarcer, see Al-Teberi Abu Ja'far
Muharram month of, 102

Mu'jizeh, 47

Mujtehid, 112

Murshid, 40

Moosa(Moses), prophet, 46, 61, 63, 85

Moosa ibn Ja‘far Al-Kadhim (7th Imam), 98, 104

Moosa ibn Muslim Al-Hizami Al-Sheybani, Abu Isa

Al-Kufi Al-Tahhan(Moosa al-Sagheer), 73

72

Mushkilul Athar(Al-Tahawi), 74

Muslim Abul Hussein, 100

Mushim ibn Salim Al-Nahdi Aby Farwa Al-Kufi, 71
Al-Mustedrek(Al-Hakim), 74

Muta‘sim Bil]ah%ﬁhbasid caliph), 150

Mutawatir, 67f, 73

Mu'tazlite/s; 109

Al-Muttahb ibn Ziyad ibn Abi Zuhair Al-Kufi Abu Talib,

Nabi, 22, 31

Al-Najaf Al-Ashraf, 103

Najran, 82

Al-Nassa'ee Ahmad ibn Ali ibn Shu‘ayh, 56, &0
Al-Nesafi, 79, 109

Nass, 46

Nawwab Sadiq Hasan Khan, 67

Nihayetul Aqwal(Al-Akhfash), 78

Nu'aym ibn Al-Hakim Al-Meda'eni, 71
Al-Nubuwwah(Prophethood), 32, 104

Nooh ibn Qays Abu Rooh Al-Hutheini Al-Basri, 72
Noor, 78

One thousand and onc nights, 145

Pakistan, 32

people of the house, see Ahlul Bait

Prophet, the, 21-35, 40, 42, 47, 49-63, 65-8, 76f, 79-86, 88,

90, 92, 97-102, 113, 115, 118, 121ff, 128-32, 138, 140-3, 148,
151f1, 156f

Puya Allama, 50

Al-Qadhi Abu Yousif, 145f

Al-Qadhi Hasan ibn Ibraheem Al-Anazi Abu Hashim, 72
Al-Qadhi Shereek ibn Abdillah Abu Abdillah Al-Nakh'ce
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Al-Kufi, 72

Qadisiyyah, 152

Al-Oa-im, 65, 105

gari(pl. qurra), 143

Crarinch, 79

Al-Oestelam, 75

gibleh, 133

Al-Qundoozi Al-Halidh Sulaiman ibn Ibraheem Al-Hanafi,
100

Qur'an, the, 330, 43, 791, 32, 54, 537, 64, 66, 78, B2, B7ft, 91,
93, Yo, 128t 131, 143

Quraish, 270, 100, 1144, 132(, 150, 156

Quraishite, 117, 151

Qurbatan ilallah, 36

Al-Qurtain(ibn Qutaibeh), 78

Qutbul Deen Al-Rawandi, 134

Rabi'ul Awwal month of, 10300

Rabi'ul Thant month of, 105

Razi, 40

Rajab month of, 85, 102fl

Ralah(pl.Rak'aat), 97

Ramadhan month of, 103

Rawdhatul Safa{Mir Khwand), 115

Rawi(pl. Ruwat), 73

Al-Razi Fakhrul Deen, 78, 95

Riyadhul Fadha'il, 78,

Roman Catholic, 33

Rohol Ma'ani{ Al-Aloosi), 78

Ruku', 60

Sa'd ibn Abi Wagqgas, 125, 132, 135f

Sa'd ibn ‘Ubadeh, 113 117, 120, 122

Al-Sadig, Al-Imam, see Ja'tar ibn Muhammad

Satar month of, 102-5

Safiyyeh(bint Ahdil Mutalib), 136

Sahibul Amr, 105

Sahibul Zaman, 105

Saheeh(correct), 52, 74

Al-Saheeh(Al-Bukhari), 78

Al-Sahesh({Mushim}, 128

Al-Sahech( Al-Termithi), 74

Salam, 98

Salat, 97

Salman Al-Farsi, 55, 86, 125

Samarah, 104f
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Sanad‘gpl. Asnady, 56, 68, 73f, 76, 101

Seqeefch(Bani Sa'eedeh), 113fF, 121-7, 135f, 140™

Satan, 112

Al-Sawa'iq Al-Muhrigeh(ibn Hajar), 75

Sedllot, LP.EA, 157

Sha‘ban, month of, 103, 105

Shath, 76

Shafi'eefs, 94

Shafi'ite, 151

Sharh Aga'dil Nasafi Al-Taftezani), 112

Sharhul Maqif{Al-Jurjani), 78, 110

Sharhul Mishkat(Al-Dihlawi), 75

Sharhul Nahjil Belaghch, 75

Sharhul Sab'e Al-Mu'allegeh( Al-Zozani), 79

Shari'ah, 22, 151

Al-Sherif Al-Turjani, 78

Shawwal month of, 103

Shi‘a/s Shi‘ite, Shi‘ism, 23, 391,421, 60, 94, 110, 134, 140,
147, 151, 1550F

Al-Shoorah, 110, 131, 134ff

Sibt ibn Al-Jawzi, Abul Mudhaffar, 75

Al-Sihah Al-Sitteh, 74

Al-Simnam Abul Maharim Alaul Din, 75

Al-Sirch(Al-Halabi), 115

Siyerul Alamayn{Al-Ghazali), 75

Spain, 150, 155

Sunnifs, 23, 32, 43, 52-5, 57, 60, 67, 75, 80, 9317, 99, 1091,
113, 126, 139, 146-50

Al-Soyooti Jalal Al-Din, 75

Al-Tabari, Abu Ja'far, 59, 68, 79, 114, 117,127

Tabe'een, 69

Tabook, 85

Tathkiratu Khawassil Ummah(Siht ibn Al-Tawzi), 75

Al-Tafsser( Al-Baydhaw), 79

Al-Tatseer(ibn Abbas), 78

AI—Tafsr:u:r§A]-Kl1uzjn ;79

Al-Tatseer(Al-Nasifi), 79, 109

Al-Tafsecr LﬁAI-Tubari}, 79

Al-Tafseerul Al-Kabeer(Al-Razi), 78, 95

Al-Taftezani, 112

Tahtheebul Tahtheeb (Ibn Hajar), 75

Al-Ta'f, 34

Talha (ibn ‘Ubaydillah), 125, 132, 135, 138

Talha ibn Yahya ibn Talha ibn ‘Ubavdillah Al-Taymi
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Al-Kufi, 71

Tanzeelul Ayat { Alandi), 78

Al-Tareekh Eil:rn Katheer), 75

Al-Tareekh (Al-Teberi), 59

Tatheer, verse of, 49

tawal, 97

Al-Tawheed(Divine Unity), 23

Thabit ibn Qays, 1135

Al-Tha'labi, 79

Thamood (ancient people), 27

thawah, 54, 56

Al-Tirmithi, sce Al-Hafidh, Abu Isa.

Torah, 98

‘Ubaydillah ibn ‘Umar ibn Hafs ibn Asim ibn Umar ibn
Al-Khattab Al-Adwwn Al-Medeni, 70

Ubay ibn Ka'b Al-Ansari, 69

Uhud, 30

ulul Amr, 42, 871, 92-7

‘Umar ibn Abdil Azeez{Umayyid calip), 101, 154

‘Umar ibnil Khattab, 55, 77, 114-8, 1211f, 126-35, 137, 150,

Umayr thn Othman, 135

Umayyad/s, 101, 154f

Umayyad, 29

ummah, 241, 40-4, 46t, 74, 95,110, 139t, 158

Umm Hani bint Abi Talib, 69

Umm Selemeh, 511, 69

Urwi 1tbn Mas'vood, 34

Al-"Urwatul Wuthgah(Simnani), 75

Usameh ibn Zayd Al-Haritha, 69

‘Utheh ibn Rabec'ah, 27

Othman (ibn Aftan), 29, 55, 125, 127, 131f. 134-8

Othman thn Malik, 135

Othman ibn Sa'd ibn Murrah Al-Quraishi, Abu Abdillah
(Abu Ali), Al-Kufi, 73

Wahhabifs, 94

Al-Wahidi, 79

Wahcedul Zaman, Mawlana, 52

wanb, 105

Al-Waleed 1tbn Mugheerah, 34

Al-Walced ibn Yezeed ibn Abdil Malik (Umayyad caliph),
441

Al-Wasit ( Al-Waheedi), 79

Al-Wasiyy, 22, 59, 63, 65, 87
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wilayeh, 60, 65, 99
Al-Wisayeh, 22
Yahya ibn Sa'eed ibn Hayyan Al-Taymi Al-Kuli, 70
Yanabee'ul Mawaddeh (Al-Qunduoziy, 100
Ya'qoob ibn Ja'far ibn Abi Kathir Al-Ansari Al-Medeni, 73
Yezeed ibn Abdil Maliki{Umayyad caliph), 155
Yezeed ibn Abi Mushim Dinar, 155
Yereed (ibn Mu‘awiyah), 30, 142f
zakat, 97, 154
Al-Zamakhsheri, 79
Zayd ibn Argam, 33
Zayd ibn Al-Harithah, 151
Zoroastrian, 131
Al-Zubair (1bmil Awwam), 125, 132, 136, 138
Al-Zuhri, see Abu Bakr, Muhammad ibn Muslim,
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